PREFACE 5

MD 5/1.1 This Metaphysical Bible Dictionary is offered by the Unity School of Christianity to
meet a very definite demand, on the part of Bible students and of metaphysicians generally,
for a work setting forth in simple language the inner, esoteric meanings of Scriptural names.
MD 5/1.2 Apart from its being a book of great historical and biographical interest, the Bible is,
from Genesis to Revelation, in its inner or spiritual meaning, a record of the experiences and
the development of the human soul and of the whole being of man; also it is a treatise on
man's relation to God, the Creator and Father. Therefore we are confident that this dictionary
will prove very beneficial to Bible students. By opening up new avenues of thought it will
inspire a greater understanding and interest in studying the Scriptures, and will aid its readers
much in solving life's problems.

MD 5/1.3 The metaphysical interpretations given in this dictionary are based on the practical
teachings of Jesus Christ, as understood and taught by the Unity School of Christianity under
the direction of Charles Fillmore and Myrtle Fillmore, its founders. In this dictionary, Mr.
Fillmore's interpretations, which have appeared in Unity magazine and in other Unity literature
from time to time, have been used. The Bible names that had not appeared in the lessons
published in Unity literature have been interpreted (with Mr. Fillmore's approval) by Theodosia
DeWitt Schobert, who was formerly employed in the Unity Editorial Department and in the
Society of Silent Unity.

MD 5/1.4 The names with their pronunciations are taken from Nelson's American Standard
Version of the Bible, teachers' edition. Wherever this version gives a spelling different from
that set forth in the King James, or Authorized, Version, both are given. The American
Standard Version spelling is shown first, and is followed by that of the Authorized Version

in parentheses, thus: Zerubbabel (A. V., Zorobabel). Following these the name is syllabified
and marked for pronunciation, thus: ze-rub'-ba-bel. The diacritical marks employed are those
used in the American Standard Version. Following the pronunciation of each hame, the tongue
from which it originated is indicated: (Heb.) for Hebrew, (Aram.) for Aramaic, (Gk.) for Greek,
and so on.

MD 5/2.1 In the compilation of the word definitions, which go far in forming the foundations for
the metaphysical interpretations, great care has been exercised. Many authorities and lexicons
have been consulted in the preparation of this part of the work. Wherever a divergence of
opinion between authorities of equal weight was found, the most reasonable etymology was
followed.

MD 5/2.2 So far as possible, except where the etymology has become lost, the definitions
have been traced back to their original root ideas. These simple ideas, out of which more or
less complex expressions have often developed, have been given first; in each case
definitions that have developed out of the root idea are given in sequence. This feature is an
innovation, and should make for greater clarity in the deeper understanding of the Scriptures.
MD 5/2.3 Many of the Hebrew words that form the basis of proper names derive from pure
abstractions, and thus have acceptations that may be either good or bad. Take for instance
the word Cain, which comes from the root idea of centralized power, accretion, or
accumulation. On the one hand this name could be an expression for benign ruler ship, kingly
qualities, lawful possession, and the like; on the other hand it could stand for despotism,
usurpation, extreme selfishness. This peculiarity of the Hebrew tongue has been a source of
confusion to many Bible students, and has not been explained in many Bible helps that have
been published. This is also a reason
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for much apparent disparity among the authors of Bible helps wherein only a one-word
definition is given: some have taken one acceptation while others have adopted another. In



this dictionary the aim has been to clarify. The large number of definitions selected in giving
the meaning of names will help the student to feel his way into many by-paths of metaphysical
deduction.

MD 6/1.1 One can also gather from the differences and similarities in name definitions
something that we have found to be a fact in our experience in studying the Scriptures. This
fact is that Scripture names cannot be limited to any one interpretation; no one can truthfully
say that a certain text means such or such a thing and nothing else. A dozen persons may get
inspiration in a dozen different ways from one Scripture text.

MD 6/1.2 Following the definitions given for each name will be found a brief sketch of the
individual, or place, with references telling where the name can be found in the Bible. Unless
some particular incident warrants calling attention to it elsewhere, only one reference is given.
This reference is either to the place where the name first appears, to that which explains most
clearly the historical facts regarding the person or place for whom or which the name stands,
or to the passage discussed in the metaphysical interpretation. Wherever the name of an
individual is spelled differently in other texts, where another name is used, or where there are
several persons bearing the same name, note is made of such fact. In a few cases we have
found two names alike, apparently, but separated and having entirely different meanings. This
is due to the spelling in translations, which cannot or does not convey the differences in the
Hebrew spelling. An instance of this kind is found in Abel, second son of Adam, which should
be spelled Hebel, and Abel, the name of several villages. In the Hebrew the two names are
spelled with entirely different letters of the alphabet.

MD 6/1.3 Following the biographical sketch of a name comes the metaphysical interpretation.
This interpretation is headed Meta.. an abbreviation of "metaphysical.”

By "metaphysical” we refer to the inner or esoteric meaning of the name defined, as it applies
to every unfolding individual and to his relation to God.

MD 6/2.1 We have found in interpreting Bible names that there are varying phases or shades
of meaning connected with some of them, beyond that conveyed in the strict definition of the
name word. Who the individual was, who his father or mother was, what his occupation was,
who his associates were--all these things are modifying factors that we must consider in
working out the true character definitions and the metaphysical interpretations as they relate to
man generally. Thus we may have two or more men with identical names, each of whom may
relate to a different line of thought and develop very different characteristics. These character
indexes, which we call names, might therefore be symbolic of divers phases of Truth or error,
and different applications of it. For instance, suppose that we have an Israelite and a Gentile
with the same name. These two men would symbolize different planes of consciousness in the
individual. The Israelite would relate to the religious tendencies, either intellectual or spiritual;
the Gentile would relate to some phase of the outer man--perhaps to the carnal, sensual, or
purely material if he were an enemy of the Israelites.

MD 6/2.2 Furthermore the social status of the individual whose name is being analyzed and
interpreted has to be considered. Whether he was a king, a prince, a priest, a governor, a
freeman, or a slave makes a difference in the importance or influence of the idea that he
represents. His occupation is also taken into consideration. If he were a shepherd, the
significance would differ from what it would be were he a warrior, a hunter, or a tiller of the soil.
MD 6/2.3 The student will find the foregoing methods of analysis worked out in the
metaphysical interpretations. We do not wish to convey the impression, however, that the
reader will find herein presented the beginning and the end of all Bible symbology and of the
phases of Truth that may be developed from it. The interpretations given are
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suggestions, by no means final. Each may be worked out more fully and comprehensively. An
entire volume could easily be devoted to one name, in many cases. If the reader will trust to
his own indwelling Spirit of truth for light, he will find in these suggestions a guide to endless
inspiration in the understanding of Truth.

MD 7/1.1 The Scriptures veil their metaphysical meaning under the names of towns, rivers,
seas, and so forth, and the acts of men in connection therewith. The name of each person and
of everything in the Scriptures has an inner meaning, a clew to which may be found in any
teachers' Bible under such a head as "Names and Their Meanings." For instance, Bethlehem
means "house of bread," and indicates the nerve center at the pit of the stomach, through
which universal substance joins the refined or spiritualized chemical products of the body
metabolism. Through this center are gradually generated the elements that go to make up the
spiritualized body of the Christ man. Jesus was born in Bethlehem of Judea.

MD 7/1.2 Allis mind, and all material forms are pictures of ideas. By studying a picture we
may get a concept of the idea that it represents. The Statue of Liberty at the entrance to New
York Harbor, showing the goddess as enlightening the world, is the picture of an idea that
nearly everybody understands. It was made by a man as an embodiment of his idea of
American freedom and its majesty. Divine Mind has ideas, and they become embodied
through natural processes. The Hebrew Scriptures give a series of pictures representing those
ideas.

MD 7/1.3 The product of the first day's creation is recorded in Genesis as being "heaven,"
"earth," and "light." Heaven represents spiritual ideas. Earth represents material thoughts.
Light represents understanding.

MD 7/1.4 The firmament in the midst of the waters is an idea of confidence or faith in the
invisible. Waters represent changing conditions, which are a necessary part of creation; but
when faith establishes itself and separates what is above (spiritual) from what is below
(material) the result is harmony or heaven.

MD 7/2.1 The dry land is the thought form, or substance concept, in which the seed of
propagation or increase is implanted.

MD 7/2.2 The lights in the firmament, one to rule the day and the other to rule the night, are
ideas of intelligent action (lights) in both the conscious and subconscious realms of mind.

MD 7/2.3 The abundant bringing forth of the waters is the fecundity of the mind, which great
fishes symbolize. In order to bring forth great results the mind must realize its innate thinking
capacity to be great.

MD 7/2.4 After the idea of unlimited capacity follows the image and likeness of God, the ideal
or divine man. Then appears the man idea in its developing or evolution phase. As Adam and
Eve, the man idea is the innocent child of nature, just entering experience. As Cain and Abel it
is developing the idea of self-preservation from the standpoint of personality. Noah is the
thought of obedience and of the safety that follows.

MD 7/2.5 Abraham is a partially developed photograph of the faith idea, which is more fully
brought out in Peter. Jacob is the accumulative idea in process of development under divine
guidance.

MD 7/2.6 The New Testament is a veiled textbook for the initiate who is seeking degrees in
the inner life. It gives rules for working out every mental state that may be found in the mind. It
is like a textbook on mathematics, a textbook in which are acted out by living figures all the
rules for working every problem that may come up in human life.

MD 7/2.7 The key to the mystical theme of the New Testament is found in the spiritual nature
of its star character, Jesus Christ. Christ is the Greek form of the Hebrew Messiah, and the



Messiah is the anointed of God, or God identified as perfect man. This perfect man was the
image and likeness of Elohim, described in the 1st chapter of Genesis. The perfect-man idea
or | AM of Elohim appears in the 2d chapter of Genesis as Jehovah God, or | AM God.
Throughout the Old Testament, up to the advent of Jesus Christ, Jehovah is concerned with
the evolution of man. The Christ, or Jehovah, in Jesus affirmed its Mosaic antecedent in the
statement,
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"Before Abraham was born, | am." The Christ claimed also that Moses wrote of Him, again
identifying Jehovah and Christ. Jesus represented the external consciousness, or Adam, the
man that the Christ or Jehovah formed (in the Edenic allegory) out of the dust of the ground, or
elemental substance.

MD 8/1.1 Jesus worked out step by step in His three years' ministry spiritual and mental
formulas that we all can apply and thus be healed of our sins and ills of mind and body; by
following Him as Guide, Teacher, and Helper we can finally attain the perfect expression of the
divine-ideal man imaged by Elohim in the 1st chapter of Genesis. Interpreters of Jesus have
given slight value to the part that the body plays in the redemption of man, but Jesus Christ
plainly teaches that the whole man--spirit, soul, and body--must be redeemed from the effects
of sin. He overcame death and saved His body from the grave. He promised that all those who
followed Him in the regeneration would do likewise. Question arises as to how this doctrine
was, and is, applied to the restoration of man's body. The various processes in raising the
body to wholeness are symbolized in the many healings wrought by Jesus. Every so-called
miracle of His points to the transformation of some function of the body consciousness. For
example, consider His changing of water to wine at Cana of Galilee: Cana means "place of
reeds” (the larynx); and Galilee means "rolling energy, rolling, turning," or, as we say in
modern terms, "vibration." So we understand that the first miracle of Jesus (the | AM), the
turning of water into wine in Cana of Galilee, represents the change that goes on in the waters
of life, or the nerve fluids, as they are brought into vibration by a spiritually quickened man or
woman. The waters of life are thus changed into wine, or are given elements of greater
stimulating, life-giving power than they possessed before they passed through the vibration of
the voice. The whole organism may be invigorated and stimulated through the vibratory thrill of
the voice. In connection with this miracle there is a still more interior meaning. The six
waterpots indicate that, when the six great nerve centers in the body are purified, "after the
Jews' manner of purifying,” the vibratory power of the voice will become so great that by the
spoken word a vessel filled with water may be changed into wine. The means by which this
purification can be accomplished and the power thus acquired are also explained in the
symbolism of the Old Testament.

MD 8/2.1 We could go on thus through all the Bible, but the foregoing is enough to show how
we see in the Bible symbolical pictures showing the growth and unfoldment of the latent
spiritual power in man up to the time when he comes into manifestation of the perfect "image"
and "likeness" in which he was created.

MD 8/2.2 In presenting these methods of interpretation we have endeavored to give with each
one sufficient explanation to enable the student to get an idea as to how and why we arrive at
given metaphysical conclusions. By reasoning along the same lines the student can develop
the inner interpretation of the Scriptures for himself. Our real aim is to assist in leading the
student into the inner or spiritual interpretation of the Bible, that he may apply it in the very
best and most practical way in his own life. If he does not wish to accept our interpretations,
but would rather do his own thinking, entirely apart from our suggestions, we fully recognize
his right to do so. We are always pleased when any one learns to go within and get his
inspiration direct from his own indwelling Lord or Spirit of truth. By doing this a person will



come to appreciate, as he can in no other way, the patient, faithful effort that culminates in the
production of such books as this one.

MD 8/2.3 As stated before, this book is not final in the field that it covers; at best it is only a
stepping-stone to the higher realm of spiritual consciousness, toward attainment of the mind
"which was also in Christ Jesus."

MD 8/2.4 To all mankind, and for the highest spiritual attainment and good of every individual,
this volume is lovingly and prayerfully dedicated.

Unity Church of Christianity
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MD 9/1.1 Aaron, aar'-on (Heb.)--illumined; enlightener, mountaineer (very lofty).

MD 9/1.2 Brother of Moses; of the Israelitish tribe of Levi, and first high priest of Israel (Exod.
6:20 _ 28:1-4).

MD 9/1.3 Meta. Executive power of divine law. Aaron, the first high priest of Israel and the
bearer of intellectual light to the Israelites, signifies the ruling power of the intellectual
consciousness. The making of the "molten calf" by Aaron (Exod. 32:1-8) signifies the false
states of thought (idols) that man builds into his consciousness when he perceives the Truth
but does not carry his spiritual ideals into execution, choosing instead to let his thoughts
function in a lower plane of consciousness.

MD 9/1.4 In Exodus 40:12, 13, Aaron and his sons typify spiritual strength, which becomes
the presiding, directive power of a new state of consciousness. Through spiritual strength
there is set up an abiding thought action that contributes to the building of the holy Temple
(redeemed body). Bringing Aaron and his sons to the door of the tent of meeting and washing
them with water means that we should declare spiritual strength to be the presiding, directive
power of this new state of consciousness--not a mere animal strength, but a strength purified
from all grossness of sense. This declaration of strength is absolutely necessary to the
permanency of the body tabernacle. Through it is set up an abiding thought action that
continues while one's attention is elsewhere: Aaron continues to minister in his priestly office.
MD 9/1.5 Abaddon, a-bad'-don (Heb.) --destroyer; destruction.

MD 9/1.6 Called Apollyon, in the Greek tongue. Said to be king over the great army of locusts
that came out from the abyss to destroy (Rev. 9:2-11).

MD 9/1.7 Meta. That this name has reference

ABAGTHA

to a very destructive belief of man's is evident from the meaning of the name and from the 9th
chapter of Revelation. From Exodus 10:14, 15 and Joel 2:3-10 (compare these texts with their
references and you will see that they all are speaking of the same thing) one can get an idea
of the destructiveness of the locusts of Palestine and the surrounding countries. They quite
commonly came up like great armies and ate every living plant in their path; also, the leaves
and the branches of the trees. So Abaddon must stand for the error belief in utter destruction
of life and form.

MD 9/2.1 The true life principle can never be destroyed; only the outer form of man's belief in
materiality is destructible. So long as man believes in materiality or destruction, the outer
destruction of forms will take place. It is very necessary, therefore, that the thought of the
possibility of life's being destructible, or in any way limited, be erased entirely from the
consciousness. "There is only one Presence and one Power in the universe --the Good
omnipotent." Life is omnipresent, eternal, sure; life cannot be destroyed, because it is God
Himself.



MD 9/2.2 Abagtha, a-bag'-tha (Pers.)--happy; prosperous.

MD 9/2.3 One of the seven eunuchs, or chamberlains, who served in the palace of
Ahasuerus, king of Persia (Esther 1:10).

MD 9/2.4 Meta. A eunuch, in consciousness, represents a thought from which the capacity to
increase life and its forms has been eliminated. The chamberlain, in this instance, is a keeper
of the king's bedchamber. Abagtha therefore represents a pure, happy, prosperous thought
guarding and ministering to the king (the will). This thought is not spiritual (Abagtha was not of
Israel), but it is of the outer realm, or realm of phenomena. The Medes and Persians are
thought to
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have been descended from Japheth (one of the sons of Noah), who typifies the intellect or
reason. The thoughts that they signify therefore belong to the mental and the psychic in man.
Seven signifies perfection or fullness on the natural plane of consciousness.

MD 10/1.1 Abanah (A. V., Abana), ab'-a-nah (Heb.)--permanent; enduring; perennial; a rock,
a stone; stony.

MD 10/1.2 Arriver in Syria (Il Kings 5:12). This river flows through Damascus, which is one of
the oldest known cities of the world.

MD 10/1.3 Meta. The name symbolizes something constantly renewing, therefore permanent
and enduring. From its setting, however, the river Abanah signifies intellectual thoughts and
reasonings about life. A river represents a current of thought. The thoughts of the intellectual
domain (Syria) apart from the real life current in the organism (the Jordan symbolizes this
current in the instance of the healing of Naaman the Syrian, who thought that he could just as
well wash in the rivers Abanah and Pharpar of Syria as in the Jordan) and apart from the
loving, spiritual power of the | AM (Elisha) have no healing potency. Intellectual thoughts
become permanent only when the intellect is quickened by Spirit and becomes transmuted
into spiritual consciousness.

MD 10/1.4 Abarim, ab'-a-rim (Heb.)--regions beyond; passages; fords; crossings.

MD 10/1.5 A range of mountains in the country of Moab, opposite Jericho (Num. 33:47, 48;
Deut. 32:49).

MD 10/1.6 Meta. The Moabites were descended from Lot, whose name means hidden, a
covering, dark colored. Lot's domain is the flesh, the part of man's consciousness that is still in
darkness. Mountains are high places in consciousness. Among the peaks in this range of
mountains (Abarim) are Nebo, Pisgah, and Peor. It was from the top of one of these mountain
peaks that Moses was shown the land of Canaan, which was to be possessed by the
Israelites. It was there that Moses died, that the Moses consciousness or understanding of
divine law was merged into the | AM (Joshua), positive expression of the law. Abarim,
ABDEEL

therefore, though situated in Moab (the flesh or carnal consciousness) represents high,
inspiring thoughts that look away from error over into the Promised Land; that see the
possibility of the elevation of the whole man, spirit, soul, and body, to spiritual consciousness.
MD 10/2.1 Abba, ab'-ba (Aram.)--father.

MD 10/2.2 A word of endearment signifying my father (Mark 14:36; Rom. 8:15; Gal. 4:6).

MD 10/2.3 Meta. In olden times a slave or menial servant was not allowed to call his master
(the lord or head of the house) Abba. Only the children of the family could do this, or some
one in close relationship or association, because it was an indication of the tenderest
affection. When Abba is used in the Bible the word Father follows it and therefore gives
emphasis to the term. It is only as we come to know our sonship, our true relation to God, that
we enter into the consciousness of love and tender affiliation with Spirit that is signified by the
word Abba.



MD 10/2.4 Abda, ab'-da (Aram.)--servant; a servant of God is implied; also slave ; worshiper;
worshiper of God.

MD 10/2.5 a Father of Adoniram, one of the princes of King Solomon who "was over the men
subject to taskwork" (I Kings 4:6). b Son of Shammua, a Levite who returned from the
Babylonian captivity (Neh. 11:17).

MD 10/2.6 Meta. The idea of spiritual work or service, but containing a thought of bondage
(servant, slave, worshiper). This idea of service was lifted to a higher level in the son,
Adoniram, meaning my lord is high, my lord is exalted, or lord of heights.

MD 10/2.7 Abdeel, ab'-de-el (Heb.)--servant of God.

MD 10/2.8 Father of Shelemiah, who was one of those whom the king of Judah, Jehoiakim,
sent to take Jeremiah after he (the king) had burned the roll that contained the law of God
(Jer. 36:26).

MD 10/2.9 Meta. A thought of service to God (servant of God), but dominated by the ignorant,
disbelieving will (Jehoiakim, the king). Jehoiakim, the king (the will). has the capacity to
establish God
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in consciousness, since the name Jehoiakim means whom Jehovah hath set up, Jah
establishes, and the will in man has the power to accept or to reject Truth. Jehoiakim,
however, represents a ruling state of mind that does not reverence or obey the higher law and
is not receptive to new ideas; therefore Abdeel signifies a thought of service to God that is in
bondage to old established religious ideas that persecute man's inner spiritual faith and
discernment (the prophet Jeremiah). Jeremiah also signifies the exalted state of thought that
connects us with Divine Mind and demands that all our religious thoughts (Israelites) be faithful
in observance of divine law.

MD 11/1.1 Abdi, ab'-dl (Heb.)--my servant; servant of Jah.

MD 11/1.2 a Son of Malluch (I Chron. 6:44) and father of Kish, of the Levites (Il Chron.
29:12). b A son of Elam (Ezra 10:26).

MD 11/1.3 Meta. Thoughts that serve Jehovah or are subject to Jehovah (my servant, servant
of Jah). The first mentioned Abdi signifies a thought that springs from counseling with Spirit
and meditating on divine law. The father of this Abdi was named Malluch, which means
counselor.

MD 11/1.4 Abdi, the son of Elam, represents a thought of service to God that is established in
an idea of youth and strength (Elam means fully developed, a young man) but is united to a
physical or carnal soul quality (he was married to a foreign wife). This carnal idea has to be
given up. The Israelites had to separate themselves from their foreign wives and from the
children (mixed thoughts) that had come of union with them.

MD 11/1.5 Abdiel, ab'-d1-el (Heb.)--servant of God.

MD 11/1.6 A Gadite, who lived in Gilead in Bashan (I Chron. 5:15, 16).

MD 11/1.7 Meta. Gad means fortune, or fortunate; also, a troop, and refers to the power
faculty in individual consciousness. (See GAD.) Gilead means enduring rock, and Bashan
means smooth, fertile soil, fruitful. So it is quite evident that the thought of service that Abdiel
(servant

ABED-NEGO

of God) typifies has reference to the expression of power and strength in relation to bountiful
supply and increase of good.

MD 11/2.1 Abdon, ab'-don (Heb.)--servile; service; a servant.

MD 11/2.2 a A judge of Israel. He had "forty sons and thirty sons' sons, that rode on
threescore and ten ass colts: and he judged Israel eight years" (Judg. 12:1315). b The name
of a city in Asher that was given to "the children of Gershon, of the families of the Levites"
(Josh. 21:30).

MD 11/2.3 Meta. A phase of the judging, discerning faculty in man. Abdon served Israel as
judge. The forty sons imply a thought of completeness, and the seventy ass colts refer to the
animal part of man as expressed through the seven senses, seventy being a multiple of seven
and showing a tenfold increase of the expression of this animal phase of consciousness,
which was held in dominion by the thoughts for which Abdon's sons and sons' sons stand. The
riding of Abdon's sons and sons' sons on seventy asses shows that in thought the animal
phase of man symbolized by the ass (meekness, stubbornness, persistency, and endurance)
is in subjection. (One meaning of servile is held in subjection.)

MD 11/2.4 "And Abdon. . . . died, and was buried in Pirathon in the land of Ephraim, in the
hill-country of the Amalekites" (Judg. 12:15). This means that, as the thought of good
judgment, service, and dominion over the animal phase of man (symbolized by Abdon and by
the riding of his sons and sons' sons on the asses) sinks deeper into the consciousness, a
fuller uplifting of the animal forces, appetites, and passions (Amalekites) may be
accomplished.



MD 11/2.5 The city of Abdon symbolizes a happy (Asher), fixed state of consciousness, or an
aggregation of thoughts of judgment and service utilized by the natural religious tendencies
(Levites) of the individual, from which opposite thoughts of error have been expelled. (Gershon
means expulsion.)

MD 11/2.6 Abed-nego, a-bed'-ne-go (Aram.)--servant of Nego or Nebo.
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MD 12/1.1 A friend of Daniel's, by the name of Azariah, to whom the name Abed-nego was
given by the prince of the eunuchs of King Nebuchadnezzar of Babylon (Dan. 1:7). He was of
the tribe of Judah, of royal blood, and was skilled in all wisdom (Dan. 1:3, 4, 6). He was one of
the three (Abed-nego, Meshach, and Shadrach) who came out of the fiery furnace unharmed
(Dan. 3:12-30).

MD 12/1.2 Meta. Light, understanding. Nebo was a Babylonian and Assyrian deity who
represented the planet Mercury. Nebo was worshipped as the god of wisdom, and was
believed to be the scribe and interpreter of the gods. The name Nebo, according to The New
International Encyclopedia, means announcer, proclaimer.

MD 12/1.3 Abel, a'-bel (in Hebrew, heh-bel)--breath or vanity; transitoriness; a breath; vapor.
MD 12/1.4 Second son of Adam and Eve, killed by his brother Cain (Gen. 4:2-8).

MD 12/1.5 Meta. Abel means breath, which places him in the air, or the mental realm. He
represents not the spiritual mind but the mind that controls the animal functions--he was a
sheep raiser. The mental is more closely related to the spiritual consciousness than the
physical (Cain) is, and its offerings are more acceptable to Spirit than are those of the
physical. In Hindu metaphysics, Abel would be termed the animal soul. Paul would call him
the creature.

MD 12/1.6 Abel, a'-bel (in Hebrew, aw-bali)--meadow; fresh; grassy; a grassy place.

MD 12/1.7 A great stone "in the field of Joshua the Bethshemite," "whereon they set down the
ark of Jehovah" (I Sam. 6:18, see marginal note also).

MD 12/1.8 Meta. A very firm, abiding realization of substance in consciousness.

MD 12/1.9 Abel-beth-maacah, a'-bel-beth-ma'-acah (Heb.)--meadow of the house of Maacah,;
meadow of the house of oppression.

MD 12/1.10 A city of Naphtali (I Kings 15:20; 1l Kings 15:29); in Il Chronicles 16:4 it is called
Abel-maim.

MD 12/1.11 Meta. Abel means meadow. A meadow is a grassland, and is generally used to
provide grass and hay for

ABEL-MEHOLAH

domestic animals, principally horses, cattle, and sheep. These animals symbolize the physical
strength and the natural vital forces of the human organism Abel therefore stands for a
substance state of consciousness by which the animal forces of the body are sustained.

MD 12/2.1 Naphtali refers to the strength center in man This center is located in the region of
the kidneys, whose office is to eliminate certain watery elements from the blood.

MD 12/2.2 Beth means house, and Maacah means oppression, depression, or pressed down,
worn. Abel-beth-maacah, meadow of the house of oppression, a city of Naphtali, therefore
signifies the weighed-down, worn-out feeling that we experience when our strength (Naphtali)
has been given over to the physical and our substance has been dissipated through sense
activity. When this condition obtains, the whole vitality is lowered; the depression usually
strikes first at the pit of the stomach, the substance center in consciousness.

MD 12/2.3 Abel-beth-maacah also was called Abel-maim, meadow of waters. Waters
symbolize an unstable, changing element in consciousness; waters often stand for a cleansing
guality also. So the substance in our organism must be cleansed, uplifted, and transmuted
(changed) into its original spiritual essence before it becomes stable, abiding.

MD 12/2.4 Abel-cheramim, a'-bel-che-ra-mim (Heb.)--plain of the vineyards; meadow of the
vineyards.

MD 12/2.5 A small town to the east of the Jordan (Judg. 11:33).



MD 12/2.6 Meta. A fixed state of thought in which the idea of the substance of life
predominates. Abel, or meadow, stands for substance, while a vineyard (grapes) always
suggests life.

MD 12/2.7 Abel - meholah, a'-bel - me-ho'-lah (Heb.)--meadow of the dance; dancemeadow.
MD 12/2.8 A town that is mentioned in connection with Gideon's victory over the host of
Midian (Judg. 7:22; see also | Kings 4:12; 19:16). This town is supposed to have been in the
Jordan valley.

MD 12/2.9 Meta. An aggregation of joyous,
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harmonious thoughts of substance activity, or of the activity of substance.

MD 13/1.1 Abel - mizraim, a'-bel - miz'-ra-im (Heb.)--mourning of Egypt or Egyptians;
mourning or meadow of distress.

MD 13/1.2 The name was given by the Canaanites to the threshing floor of Atad, because it
was there that Joseph, his brothers, and the Egyptians who were with them mourned seven
days for Jacob, while they were on their way to bury him in the cave of the field of Machpelah,
where Abraham and Isaac were buried (Gen. 50: 11).

MD 13/1.3 Meta. The feeling of sorrow and loss, in the sense man, that often accompanies
the letting go of some good idea in consciousness after it has finished its work. Man's
tendency is to cling to the old ideas that have been helpful to him. But when their work is done
in the individual for the time being, these old ideas, no matter how well they have served, must
be released from consciousness, that other and higher ideas may take their place. In the Bible
a threshing floor always typifies a process of judgment, a sifting of ideas and thoughts in
consciousness, a letting go of the chaff and a laying hold of the wheat.

MD 13/1.4 Abel-shittim, a'-bel-shit'-tim (Heb.)--meadow of the acacias; place of acacias.

MD 13/1.5 A town "in the plains of Moab" (Num. 33:49). It is more often called Shittim. (See
SHITTIM.)

MD 13/1.6 Meta. A perception, or conception, of the substance, reality, and resurrecting
power of the inner spiritual life. (Acacias refer to resurrection, life, and a meadow refers to
substance).

MD 13/1.7 Abi, a'-bl (Heb.)--Jah is father; founder; an old form of father of, which forms the
first part of several Hebrew proper names; progenitor.

MD 13/1.8 Daughter of Zechariah, and mother of Hezekiah, king of Judah (Il Kings 18:2). In Il
Chronicles 29:1 she is called Abijah.

MD 13/1.9 Meta. The inner conception, in the soul, of Jehovah as Father, or source of being
(Jah is father). This comprehension of Truth, held in mind (see AHAZ--meaning to lay hold of--
husband of Abi), is the mother of, or brings to pass in consciousness, that which Hezekiah,
king

ABIB

of Judah, represents--faith in God, or the expression of spiritual strength.

MD 13/2.1 Abi-albon, a'-bl-al'-bon (Heb.)--Jather of strength; father of valiance; father of
prevailing.

MD 13/2.2 One of David's mighty men (Il Sam. 23:31); he is called Abiel in | Chronicles 11:32.
MD 13/2.3 Meta. A mighty thought of conquest.

MD 13/2.4 Abiasaph, a-bl'-a-saph (Heb.)--father of gathering.

MD 13/2.5 A descendant of Levi (Exod. 6:24). He is called Ebiasaph in I Chronicles 6: 37.
MD 13/2.6 Meta. A thought in consciousness, of a kind that gathers together, or draws
together (father of gathering). Such thoughts belong to the love (Levi) nature in man. They are
of a harmonizing character and they help to hold the organism together.

MD 13/2.7 Abiathar, a-bl'-a-thar (Heb.)--the great one is father; father of abundance.

MD 13/2.8 Fourth high priest in descent from Eli. He was high priest during David's reign and
at the beginning of Solomon's reign (I Kings 2:26).

MD 13/2.9 Meta. A ruling religious belief that abundant good comes from recognition of God
as Father (the great one is father, father of abundance) and of David (love) as king (the
directive or guiding quality of the will). Though excellent, the intellectual thought represented
by Abiathar has in the end to take a lowly position, and his place is taken by Zadok, the true
high priest, who represents a spiritual quality. Zadok was a descendant of Aaron, through
Aaron's eldest son, Eleazar.



MD 13/2.10 Abib, a'-bib (Heb.)--month of green ears; sprouting; budding; to fructify, properly,
an ear of grain; green fruits.

MD 13/2.11 The first month of the ecclesiastical, and seventh of the civil, year of the
Hebrews; it corresponded to parts of our March and April (Exod. 13:4; 23:15; Deut. 16:1). It is
called Nisan in Nehemiah 2:1 and in Esther 3:7.

MD 13/2.12 Meta. In Spirit there is no time; there are only growth and steps in unfoldment of
consciousness. In the spiritual realm the days, months, and years
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by which man counts time represent degrees or steps in growth and attainment. Considered in
a spiritual light, Abib symbolizes a period of resurrection out of the old (it was on the fifteenth
of this month that Israel left Egypt) and a bringing forth of fruit to newness of life. (See NISAN.)
MD 14/1.1 Abida, a-bl'-da (Heb.)--father of knowledge, i. e., knowing; father of wisdom; father
of understanding.

MD 14/1.2 Son of Midian (Gen. 25:4).

MD 14/1.3 Meta. The belief that knowledge comes through the senses (father of knowledge, i.
e., knowing). The Midianites, descendants of Midian, were enemies of the Israelites. They
represent contentious thoughts, and judgment or discrimination in sense consciousness. The
judgment of the senses, based on outer appearances, produces discordant thoughts,
jealousies, and so forth.

MD 14/1.4 Abidan, ab'-I-dan (Heb.)--father of judgment, i. e., a judge.

MD 14/1.5 A Benjamite who was chosen by Jehovah a prince over the tribe of Benjamin, in
the wilderness (Num. 1:11).

MD 14/1.6 Meta. Abidan's father was Gideoni, meaning like Gideon, destroyer of error;
warlike. Benjamin (son of the right hand) means dexterous, skillful, expert, quick. Abidan
(father of judgment, a judge) therefore stands in consciousness for a strong, influential thought
of righteous discrimination, or justice, with power to execute its decisions. Abidan was first
appointed chief man over the Benjamites, in accordance with Jehovah's command to Moses,
for the purpose of numbering the people, to find out how many men of the tribe were above
twenty years of age and able to go to war.

MD 14/1.7 Abiel, a-bl'-el (Heb.)--God is father; father of might; father of strength; my father is
God.

MD 14/1.8 a Father of Kish and grandfather of Saul (I Sam. 9:1; 14:51). b "The Arbathite,"
one of David's mighty men (I Chron. 11:32); this Abiel is called Abi-albon in [l Sam. 23:31.

MD 14/1.9 Meta. A mighty thought, a thought of great power and strength, which has its
source in God (God is father, father of might, father of strength, my father is

ABIHUD

God). (See ABI-ALBON.)

MD 14/2.1 Abiezer, a-bl-e'-zer (Heb.)--father of help; succoring father.

MD 14/2.2 A man of Manasseh, from whom Gideon was descended (Josh. 17:2; Judg. 6:11,
15). In Numbers 26:30 he is called lezer. (lezer means he will help; he will succor.)

MD 14/2.3 Meta. The acknowledgment that God (Spirit) is the source of understanding and of
all true help (father of help; succoring father; a man of Manasseh).

MD 14/2.4 Abigail, ab'-"i-gail (Heb.)--father of joy?/; source of exultation or cause of delight.
MD 14/2.5 a A Carmelitess (See | Chron. 3: 1) who was David's wife (I Sam. 25:3, 42). b
David's sister (I Chron. 2:16).

MD 14/2.6 Meta. The idea back of this name and of its association with David is that joy
comes from God and should go with his love (David). A Carmelitess signifies abundance. Thus
we see that joy and abundance are closely connected. (See AEIINOAM.)

MD 14/2.7 Abihail, ab-;-ha'-;l (Heb.)--father of might; father of strength; father of brilliance;
father of splendor.

MD 14/2.8 A name given to both men and women of the Bible (Num. 3:35; Il Chron. 11: 18;
Esth. 2:15).

MD 14/2.9 Meta. The idea that power, strength. honor, and glory originate in God and are
spiritual in their true character (father of might, father of strength, father of brilliance, father of
splendor).



MD 14/2.10 Abihu, a-bl-hu (Heb.)--father is (he who is) God; whom he (God) is father of; he
who is (my) father; God is father.

MD 14/2.11 One of the sons of Aaron. With his father and his brothers, he was set apart for
the priesthood (Exod. 6: 23; 28: 1; Lev. 10: 1, 2).

MD 14/2.12 Meta. The priesthood points to the Christ, sonship. The Christ, the Son of God,
was perfectly demonstrated in Jesus Christ, and must be demonstrated in all men. Abihu
stands for an idea of divine sonship (father is God; God is father).

MD 14/2.13 Abihud, a-bl'-hud (Heb.)--father of majesty; father of vigor, youth; father of praise.
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Grandson of Benjamin (I Chron. 8:3). Meta. The idea that true authority, praise, wholeness,
and might have their inception in, and come from, God (Spirit).

MD 15/1.1 Abijah (in A. V., | Chron. 2:24; 7:8; Matt. 1:7; Luke 1:5, name is given as Abiah and
Abia), a-bl'-jah (Heb.)--whose father Jehovah is; (my) father is Jah; (my) father is Jehovah.
MD 15/1.2 The Bible mentions several persons of this name (I Sam. 8:2; | Chron. 3:10).

MD 15/1.3 Meta. Abijah refers to manifest man as being the offspring of the Christ, or
Jehovah God (whose father Jehovah is. See Genesis, 2d and 3d chapters). Though this is a
true, spiritual idea, not all the Biblical characters named Abijah carried out the Christ principle
in their lives. Some were of the priesthood, and lived according to the Christ principle to a
greater or less extent, while others, though Israelites, wandered far from the ideal that the
name Abijah signifies. For instance, we are told that Abijah, king of Judah (called Abijam in |
Kings 15:18), walked in all the sins of his father, Rehoboam. (See | Kings 15:3.)

MD 15/1.4 Abijam. See ABIJAH.

MD 15/1.5 Abilene, ab-I-le'-ne (Gr.)--a plain; region of Abila; fr. Abila, land of meadows.

MD 15/1.6 Arrich, fertile Syrian district or tetrarchy, governed by Lysanias at the time of the
beginning of the ministry of John the Baptist (Luke 3:1-3). Its name was taken from its capital
city, Abila.

MD 15/1.7 Meta. Assyria, the Syrians, and John the Baptist all refer to various phases of the
intellect and its activities. Abilene therefore represents a richness and a fertility of intellectual
capacity through which Spirit can work to bring about in the individual a perception and
acceptance of Truth.

MD 15/1.8 Abimael, a-bim'-&-el (Heb.)--a father from God- (my) father from God; father of
Mael or father of abundance.

MD 15/1.9 Son of Joktan, a descendant of Shem, one of Noah's sons, and supposed to have
been the founder of an Arabian tribe (Gen. 10:28).

MD 15/1.10 Meta. A thought of man as being

ABINADAB

descended from God; also a thought of abundance as coming from God (a father from God,
father of abundance). The thought that the name Abimael signifies, however, at this stage of
man's unfoldment, is not established in consciousness with enough positiveness to produce
spiritual results. Arabia means barren, sterile, wild; and in consciousness Arabians represent
unproductive thoughts.

MD 15/2.1 Abimelech, a-bim'-e-lech (Heb.)--father of the king; Melek (the king) is father; a
royal father.

MD 15/2.2 a Kings of Gerar in the time of Abraham and Isaac (Gen. 20: 2-18; 26: 1).
Abimelech was the name of a line of Philistine kings. b A son of Gideon, or Jerubbaal, by his
concubine in Shechem (Judg. 8:31; 9:1). This Abimelech slew all his brothers, except one who
escaped, and made himself ruler after his father's death. ¢ A priest in the time of David (I
Chron. 18:16).

MD 15/2.3 Meta. The will. Most of the Bible characters of this name stand for some phase of
the unregenerate will, but Abimelech of | Chronicles 18:16, a priest of Israel in David's time, is
an exception. In his case spiritual rulership is suggested, or at least a higher form of
intellectual rulership than that of the unregenerate will. This Abimelech stands for the
intellectual thought or tendency that accepts and acknowledges God as the supreme ruler in
man's consciousness.

MD 15/2.4 Abinadab, a-bin'-a-dab (Heb.)--father of generous abundance; father of liberality;
(my) father is noble.

MD 15/2.5 The name of several men who are mentioned in the Bible (I Sam. 7:1; 16:8; 31:2).



MD 15/2.6 Meta. The Abinadab spoken of in | Samuel 7:1 and Il Samuel 6:3, 4 represents the
realm of unlimited mind. It was in his house, "in the hill" (superconsciousness), that the Ark of
the Covenant was kept for many years.

MD 15/2.7 Abinadab, brother of David (I Sam. 16:8), represents an extreme in
consciousness. He stands for very high aspirations (my father is noble). High aspirations
alone, however, do not fit one for kingship. David's faithful service
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in the humble walks of life seems to have been an important factor in preparing him for his
greater ministry. "He that is faithful in a very little is faithful also in much" (Luke 16:10).

MD 16/1.1 Abinadab, son of Saul (I Sam. 31:2), represents a phase of the physical will in its
control of body. Abinadab and his brothers met death in battle, at the hands of the Philistines;
their father, Saul, died by his own hand in the same battle, to avoid being captured. This
incident symbolizes the dissolution of the whole organism, the result of disobedience to the
Lord, or law of Being.

MD 16/1.2 Abinoam, a-bin-0-am (Heb.)--father of pleasantness; father of delight; father of
graciousness.

MD 16/1.3 An Israelite, of the tribe of Naphtali, and father of Barak the judge, who, with
Deborah the prophetess, delivered Israel (Judg. 4: 6 ; 5: 1).

MD 16/1.4 Meta. The strength (Naphtali) of beautiful, pleasant, gracious thoughts, whose true
origin is God--Divine Mind (father of pleasantness, father of graciousness, father of delight).
MD 16/1.5 This name seems to suggest the thought that delight, pleasantness, sweetness,
and beauty are the result of giving oneself over to the expression of sense in the physical. This
is a mistake that mortal man has always made, but he must rise to the understanding that all
real joy and grace come from Spirit and are the result of high, pure, spiritual thinking.

MD 16/1.6 Abiram, a-bl'-ram (Heb.)--father of elevation; father of altitude, i. e., high or proud;
the exalted (one) is (my) father; high father.

MD 16/1.7 a Son of Eliab, one of those who conspired against Moses and Aaron and was
swallowed up by the earth (Num. 16:1-33). b The eldest son of Hiel the Bethelite, who rebuilt
Jericho (I Kings 16:34)

MD 16/1.8 Meta. This name can denote either the arrogance of pride or the nobility of true
spiritual exaltation. Abiram, the son of Eliab, signifies presumptuous, arrogant, and rebellious
thoughts or tendencies that are caused by spiritual pride (father of altitude, i. e., high or
proud).

ABISHALOM

MD 16/2.1 The Abiram of | Kings 16:34 symbolizes a lofty thought, or spiritual ideal (the
exalted one is my father).

MD 16/2.2 Abishag, ab'-i-shag (Heb.)--father of error; father (cause) of wandering; father of
ignorance.

MD 16/2.3 A Shunammite woman, very beautiful and young, who became the wife of David
and ministered to him (I Kings 1:1-4).

MD 16/2.4 Meta. The meaning of Abishag, with the history of her as given in the Bible, reveals
her as being representative of the ignorant, error, limited belief that spiritually unawakened
man holds in regard to life. Life is divine and its source is God, Spirit. It does not emanate from
the soul; it is not a psychic or a purely mental quality, nor does it spring from the physical. It is
spiritual, and one can be truly quickened with new life and vitalized in soul and in body only by
consciously contacting Spirit.

MD 16/2.5 Abishai, a-bl'-shai (Heb.)--father (source) of precious gifts; source of wealth; (my)
father gives.

MD 16/2.6 Son of David's sister, Zeruiah, and brother of Joab and Asahel. He was with David
during David's conflict with Saul and his wars with the Philistines. He was a chief, a warrior,
and a mighty man (Il Sam. 2:18; 21:17; | Chron. 2: 16).

MD 16/2.7 Meta. The inherited law of destruction to the enemies of the natural man. Before
the light and all-sufficiency of the Father's presence (father or source of precious gifts, source
of wealth, my father gives), all seeming errors sink into nothingness; they cannot withstand the
almightiness, omnipresence, and omniscience of the one Good, active.



MD 16/2.8 Abishalom, a-bish'-a-lom (Heb.)--father of peace; father (source) of salvation.

MD 16/2.9 Grandfather of Abijam, king of Judah, according to | Kings 15:2. In Il Chronicles
11:20, 21, he is called Absalom and is mentioned as father-in-law of Rehoboam.

MD 16/2.10 Meta. An idea of peace, or an idea of spiritual unity, wholeness, order,
soundness, and completeness that gives peace (father of peace). This peace idea must have
degenerated to a very sensual plane
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in the consciousness of the individual, however; otherwise the thoughts emanating from it
would have been different. Maacah, Abishalom's daughter, signifies oppression, or
depression. Abijam, king of Judah, "walked in all the sins of his father, which he had done
before him." Rehoboam, the son-in-law of Abishalom, is that in man's consciousness which
exalts the senses instead of the spirit.

MD 17/1.1 Abishua, ab-;-shu'-a (Heb.)--father of deliverance; father (source) of abundance;
(my) father is opulence; my father is rescue.

MD 17/1.2 Third in descent from Aaron, and high priest of Israel (I Chron. 6:4, 50); grandson
of Benjamin (I Chron. 8:4).

MD 17/1.3 Meta. A ruling thought of God as being the source of deliverance and abundance
(father of deliverance, my father is opulence).

MD 17/1.4 Abishur, a-bi-shur (Heb.)--father of a strong wall; father of fortitude; (my) father is
a wall of strength.

MD 17/1.5 A man of the tribe of Judah; son of Shammai (I Chron. 2:28).

MD 17/1.6 Meta. A perception, or recognition, of God as a wall of strength and of protection
about one and within one; a stronghold; a fortification against error and seeming weakness
(father of a strong wall, father of fortitude, my father is a wall of strength).

MD 17/1.7 Abital, ab'-I-tal (Heb.)--father (source) of the dew; father of freshness; (my) father is
bedewing freshness.

MD 17/1.8 One of David's wives, and mother of Shephatiah (Il Sam. 3:4).

MD 17/1.9 Meta. The idea, entertained by the soul, that all renewing and refreshing of mind
and body come from God (father or source, of the dew; my father is bedewing freshness; a
woman, one of David's wives). This idea is united to love (David); love makes harmony and
peace, and opens the consciousness to receive the dews of God's grace, which one cannot
enjoy while one is in a restless or inharmonious state of mind Dew falls only on a still night.
MD 17/1.10 Abitub, ab'-;-tub (Heb.)--father (source) of good; my father is goodness.

MD 17/1.11 A Benjamite, son of Shaharaim and

ABRAHAM

Hushim (I Chron. 8:11).

MD 17/2.1 Meta. The idea that God is good and that all goodness is from God and is divine
and that the Father is bountiful in goodness (father, or source, of good; my father is
goodness). Thoughts of wholeness and bounty enter into the significance of the meaning of
this name.

MD 17/2.2 Abiud, a-bi'-ud (Heb.)--father of majesty, father of praise.

MD 17/2.3 A Judahite named in the genealogy of Jesus (Matt. 1:13). Abiud is a form of the
name Abihud.

MD 17/2.4 Meta. The significance is virtually the same as that of Abihud: Praise and
dominion, also true power and might, are spiritual in their character, and spring from God
(father of majesty, father of praise).

MD 17/2.5 Abner, ab'-ner (Heb.)--father of light, i. e., enlightener; father of enlightenment.
MD 17/2.6 Captain of Saul's army (Il Sam. 2:8).

MD 17/2.7 Meta. The meaning of the name Abner is father of enlightenment, denoting the
transmission of light from the principle of light (God). As the captain of Saul's army, Abner
signifies illumined reasoning or the intellect's having received some enlightenment from Spirit.
It is to this power that the undeveloped will (Saul) must look for protection and safety. When
Abner (illumined reasoning) fails in the trust that has been given him, he is considered worthy
of death; in other words, just as the illumined intellect, represented by John the Baptist, must



be merged with the Christ, so illumined reasoning, represented by Abner, must be absorbed
by the all-knowing Mind. (See | Sam. 26:7-17.)

MD 17/2.8 Abraham, a'-bra-ham (Heb.)--father (source, founder) of a multitude.

MD 17/2.9 Abram, son of Terah, of Ur of the Chaldees, and the father of the Hebrew nation
(Gen. 11:27-31; 17:5).

MD 17/2.10 Meta. The power of the mind to reproduce its ideas in unlimited expression. This
ability of the mind to make substance out of ideas is called faith. When told by Jehovah that
he was henceforth to be Abraham, Abram was told also that he was to be the father of a
multitude. This means that one is to express faith
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by bringing the faith of God into the multitude of manifested thoughts and acts.

MD 18/1.1 The first step in spiritual development is the awakening of faith (represented by
Abraham). We must have faith in the reality of the power of the realms invisible. Abraham,
inspired by the Lord, went forth into another country, where his progeny, or manifestations,
increased tremendously.

MD 18/1.2 Through faithful obedience to the inner urge of Spirit, we gradually develop
communication with the supermind; then in various ways we receive the assurance that we are
guided by Spirit.

MD 18/1.3 The early growth of faith is not very deeply rooted. Abraham lived in a tent, which
illustrates that faith has not yet become an abiding quality of the consciousness. Through
certain experiences and movements of the mind, faith takes a firmer hold; it establishes the
firmament mentioned in the 1st chapter of Genesis.

MD 18/1.4 In Matthew 3: 9 Abraham represents a certain phase of consciousness in the
development of the Adam man, who was formed out of the "dust of the ground.” "God is able
of these stones to raise up children unto Abraham." What we want is a baptism of mind that
will free us from all the limitations of the Adam man and open our eyes to the Christ state, with
its New Jerusalem environment, now forming in the heavens all about us.

MD 18/1.5 Abram, a'-bram (Heb.)--father of height; father of exaltation; exalted father.

MD 18/1.6 Known as Abram, before God changed his name to Abraham (Gen. 11:26; 12:1;
17:5)

MD 18/1.7 Meta. Abram is the name that the author of Genesis gave to the quality through
which man has faith in the forces invisible. When this faith is concentrated upon the one God,
a God consciousness is established and man intuitively knows that he is in communication
with the ever living source of all existence. It was in this way that Jehovah communicated with
Abram (Gen. 12:1).

MD 18/1.8 When high ideals begin to possess the mind (when the Lord, or inner spiritual
ABSALOM

impulse, begins pressing forth to religious activity), Abram, the lofty one, is father. Faith in the
unseen God and in divine guidance becomes part of the consciousness without special effort
when man is obedient to Spirit. It may seem blind faith to those who depend upon sense
evidence, but it works out beautifully in the lives of those who are true to it. So we discern
Abram as a historical type of faith because he acted in faith, following obediently his spiritual
inspirations; consequently we conclude that he is a type of faith that may be studied profitably
by all persons who aspire to the attainment of the higher life.

MD 18/2.1 The Bible speaks repeatedly of Abraham's faith. He believed God, we are told, and
his faith was counted to him for righteousness. He represents faith in its early establishment in
the consciousness, and in his life we see portrayed the different movements of the faith faculty
on the various planes of human action. In order to understand the lessons in Abram's life one
must have a certain familiarity with each plane of consciousness.

MD 18/2.2 A person does not have to change his residence in order to enter a new country.
"The land that | will show thee" is a new concept of substance. When we deny our attachment
to matter and material conditions, and affirm our unity with spiritual substance, we enter the
new consciousness of real substance. Substance is not confined to matter; it is the idea that is
the firm foundation of all that we conceive to be permanent.

MD 18/2.3 Absalom, ab'-sa-lom (Heb.)--father (source) of peace; father of salvation.

MD 18/2.4 Third son of David, by Maacah the daughter of Talmai, king of Geshur (Il Sam. 3:3,
and 13th to 19th chapters). This name is a contracted form of the name ABISHALOM, which
see.



MD 18/2.5 Meta. That which is implied in the meaning of this name was not borne out in the
life of the man who bore the name. The quality of true peace might have worked out in
unlimited good had it been applied to the inner man instead of to the physical only.
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MD 19/1.1 Absalom represents physical beauty, without corresponding beauty of the soul
David's love for physical beauty, without spiritual understanding as a foundation, is illustrated
in Absalom. He was so absorbed in that state of consciousness that he gave himself up to it
without realizing its character. When Absalom marched against Jerusalem with an army, David
fled, and the usurper took possession of the capital. Likewise we let our affection for the
physical forms of life engross our attention, to the exclusion of the spiritual. Parents frequently
give up everything to a selfish child. A parallel to this is found in the individual when some
cherished idea takes complete possession of him to the exclusion of good judgment.

MD 19/1.2 When we give excessive love to a thing on the sense plane, there is a reaction,
and an adjustment takes place under the working of what may be termed the law of nature. In
a measure the subjective consciousness is self-regulating. We may transgress the law of
nature up to a certain degree; then all at once we seem to lose command; the mind and the
body are in a state of chemicalization --a war is on between the thoughts of Truth and the
thoughts of error. Some cherished ideal that has been ruling on the physical plane must be
deposed, and the rightful king must be restored to dominion. This movement may appear to
the individual as an illness of which he does not understand the cause; its explanation is below
the line of conscious mind.

MD 19/1.3 Joab led the army that defeated Absalom, and Joab and his armor-bearers slew
Absalom. Joab represents the inner center that preserves the unity and integrity of soul and
body, the individual will. This is the focal point around which all the forces of the organism,
objective and subjective, adjust themselves.

MD 19/1.4 Yet the conscious love does not want to give up its cherished ideal, no matter how
great its error. When the messengers brought the tidings of Absalom's death, David cried: "O
my son Absalom, my son, my son Absalom! would | had died for thee, O Absalom, my son, my
ACCO

son !I" This illustrates the absorbing love that the affections feel for the realm of sense when
they are not balanced by understanding.

MD 19/2.1 Absalom was a son by a heathen wife (there was no redeeming spirituality in the
thought, and the soul forces were cemented to it as a material reality). This is why it is so hard
for us to give up our material possessions, whether they be in the form of our children or in the
form of money. If we love our children with an earthly love, without the understanding that they
are the children of God, the very substance of our soul goes out to them. So, when the soul
loves money, it becomes saturated with materiality. Jesus saw this when He said, "How hard
is it for them that trust in riches to enter into the kingdom of God!"

MD 19/2.2 Accad, ac'-cad (Heb.) a castle; fortress; vantage point; highland.

MD 19/2.3 A city built by Nimrod in the land of Shinar (Gen. 10:10).

MD 19/2.4 Meta. A fixed state of thought that believes in protection, great strength, exaltation,
superiority, to be attained through the intellectual and the physical alone (a castle, fortress,
vantage point, highland; a city built by Nimrod; Nimrod pertains to the personal will ruling in the
animal forces of the organism, also to a material belief in courage and might).

MD 19/2.5 Acco (A. V., Accho), ac'-eo (Heb.)--sandy compression; heated sand.

MD 19/2.6 A town on the Mediterranean coast in Palestine. The inhabitants of this city were
some of the enemies that Asher had failed to drive out of the land of Canaan (Judg. 1:31).

MD 19/2.7 Meta. An aggregation of thoughts in the sense or carnal consciousness of man
that believe in suppression, limitation, irritation, bondage (compression, heated sand) . These
thoughts are so material in their concepts that they cannot believe in the overcoming power
and strength of Spirit; it takes something more than the happy, joyous state of mind that Asher
represents to bring them under control and to transmute their energies into constructive
thoughts and uses.
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MD 20/1.1 Achaia, a-cha'-ja (Gk.)--land of Achaicus; trouble.

MD 20/1.2 A part of, or a province in, Greece (Acts 18:12; 19:21).

MD 20/1.3 Meta. Greece represents the intellect of man, and so Achaia pertains to the
intellect. The reasonings of the intellect, apart from the inspiration and guidance of the Holy
Spirit, lead to trouble. Divine Mind, not human consciousness, is the one source of true joy
and good.

MD 20/1.4 Achan, a'-chan (Heb.)--trouble; troublesome; troubler.

MD 20/1.5 A man of Judah who sinned in that he saved for himself "a goodly Babylonish
mantle, and two hundred shekels of silver, and a wedge of gold of fifty shekels weight," when
Jehovah had said that the silver, gold, brass, and iron were to be holy to Him, and all else was
to be destroyed. This incident occurred at the taking of Jericho, after the Israelites had first
entered the Promised Land to possess it. But Achan coveted these things and took them for
himself, and hid them in the earth in the midst of his tent. "And Joshua said, Why hast thou
troubled us?" (See Joshua, 7th chapter.)

MD 20/1.6 Meta. In the outer consciousness Achan represents covetousness, which always
results in much trouble and sorrow to those who let it dominate their thoughts and acts. Achan
was an Israelite, however, and the Israelites stand for the religious thoughts of man. True
Israel is spiritual consciousness. The great troubler of the spiritual thoughts in us, which go to
make up our spiritual consciousness, is the notion that certain sense beliefs and habits that
appear to be good should be held indefinitely. The truth is that all that pertains to the sense
mind of man must be given up. Our old ideas of the comforts and things of sense, which have
seemed to us to be so good and necessary, represented by the "goodly Babylonish mantle,”
must be denied away, while all the gold, silver, brass, and iron (earthly wisdom, substance,
and life and strength activities) must be dedicated to God and transmuted into their true
spiritual essence.

MD 20/1.7 Achbor, ach'-bér (Heb.)--a mouse; .gnawing mouse; a rat.

ACHISH

MD 20/2.1 a Father of Baal-hanan, a king of Edom (Gen. 36:38). b A son of Micaiah, an
Israelite. He was sent by Josiah, king of Judah, to inquire of Jehovah concerning the words of
the book of the law that had been found (Il Kings 22:12). In Il Chronicles 34:20 he is called
Abdon the son of Micah.

MD 20/2.2 Meta. The Edomites were descended from Esau (hairy), who represents the body,
or physical vigor. The Edomites therefore represent thoughts pertaining to the outer body
consciousness. Achbor represents a gnawing, fretting, destructive belief in evil, in the human
consciousness, a belief that tends to weaken and to tear down the body (mouse, rat, gnawing)
. Rats and mice represent a belief that evil is working underhandedly against one.

MD 20/2.3 The Achbor of Il Kings 22:12 represents in consciousness a thought of spiritual
service sent by the king (will) to search out the Truth. This Achbor is also called Abdon, and
one meaning of Abdon is a servant.

MD 20/2.4 Achim, a'- chim (Gk.)--Greek phonetic equivalent of the Hebrew name lachin (he
whom God makes firm), which in turn is a contraction of Jehoiachin (whom Jehovah
establishes).

MD 20/2.5 Son of Sadoc, named in the genealogy of Jesus Christ (Matt. 1:14).

MD 20/2.6 Meta. The work of the just and righteous (Sadoc) law in us in preparing the way for
the establishing of the Christ or spiritual consciousness in our mind and our body.

MD 20/2.7 Achish, a'-chish (Heb.)- angry; serpent-charmer.

MD 20/2.8 King of Gath of the Philistines (I Sam. 21:10-15).



MD 20/2.9 Meta. A phase of the unregenerate will in which a consuming, destructive thought
is uppermost. The Philistines represent the outer sense consciousness, with its lawless,
rebellious thoughts and tendencies. Achish was friendly toward David and trusted him;
however, the "lords of the Philistines” (the ruling thoughts of the five senses) instinctively felt
that David was not one of them. David is symbolical of love, in consciousness, and was a
forerunner of Jesus
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Christ, who brought to light the truth about life.

MD 21/1.1 Achish suggests the sense man's mistaken idea that the life forces in the body can
be controlled and brought under subjection by the power of the personal will (serpent-
charmer), apart from any real discipline of the emotions or uplifting of one's desires.

MD 21/1.2 Achmetha, ach’-me-tha (Heb.)--station or fortress; a walled place; a place of
horses.

MD 21/1.3 Supposed to be the same as Ecbatana, a city in Media (Ezra 6:2). Some writers,
however, think that the word "Achmetha" should be translated, "in a coffer,” and that it does
not refer to a city. Fallows says: "The derivation of the name is doubtful; but Major Rawlinson
(Geographical Journal, x:134) has left little question that the title was applied exclusively to
cities having a fortress for the protection of the royal treasures.” It was at "Achmetha, in the
palace,"” that the record of the decree of Cyrus concerning the rebuilding of the house of God
in Jerusalem was found. Some of the enemies of the Israelites, who did not want Jerusalem or
the Temple rebuilt, professed to believe that the Jews had never been authorized by Cyrus to
do this work. They therefore hindered the work for some time by appealing to the governor
and having him order that the work cease. Then a letter was sent to the king of Media and
Persia, and he caused a search to be made to learn whether Cyrus had ever made a decree
giving the Israelites the right to rebuild the Temple in Jerusalem and to make use of all the
vessels of the Temple. The record of such a decree was found at Achmetha, and the
rebuilding of Jerusalem's wall and Temple was allowed to proceed.

MD 21/1.4 Meta. The foregoing explanation, with the meaning of the name, infers that the
symbology of Achmetha is as follows: Deep within the very life forces of the organism of man,
even though they may be governed by the unregenerate will (a heathen king), there is
preserved the truth that man is in reality a spiritual being. This truth, upon being brought
ACHSAH

to light in the consciousness, silences the sense beliefs of limited life and a material body.
Then the work of renewing the whole man--spirit, soul, and body--proceeds through the
medium of the spiritual thoughts (Israelites).

MD 21/2.1 Achor, a'-chér (Heb.) affliction; trouble; sorrow.

MD 21/2.2 A valley near Jericho, where Achan, with all that he had, was destroyed because
of the trouble that he had brought upon Israel by his sin (Josh. 7:24-26).

MD 21/2.3 Meta. Trouble, sorrow. In Isaiah 65: 10 we read of the valley of Achor, in the
redeemed earth (spiritualized body), as being "a place for herds [the animal forces of the
organism] to lie down in." This means that all the inner activities of man will come into
harmony and peace because they will have been lifted from material to spiritual expression.
MD 21/2.4 In Hosea 2:15 Israel is promised that the valley of Achor shall become a "door of
hope." This is a true experience in almost every individual who comes into the Truth. His
darkest and most sorrowful problems are the very conditions that cause him to turn away from
his errors and look to God for deliverance. Thus the valley of Achor becomes a door of hope to
him, since in seeking a way of escape from his troubles he learns to know God as the one
source of his being and as his one true love, life, and joy.

MD 21/2.5 Achsah (in A. V., | Chron. 2:49, Achsa), ach'-sah (Heb.)- anklet; an amulet; a
charm; a charmer; serpent-charmer.

MD 21/2.6 Caleb's daughter (Josh. 15:16-19).

MD 21/2.7 Meta. An Israelitish woman, and therefore belonging to the higher, or more
spiritual, phase of the soul of man. Her father, Caleb, symbolizes spiritual faith and
enthusiasm. These qualities naturally would bring forth a soul quality pertaining to the directing
of the life forces into true ways (Achsah an amulet; a charm; serpent-charmer). A serpent-



charmer is one who has power over serpents, usually by a kind of personal dominion,
assurance, and magnetism. Serpents refer to the animal or sense life, or to sensation, in man;
also to the seeming wisdom that is gained
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through the senses.

MD 22/1.1 Caleb gave his daughter, Achsah, a south land for her inheritance. In Scriptural
symbology, south means below. This suggests the lower part of the organism, wherein is the
life center. In consciousness south refers to the subconscious realm. Because Achsah had
been given "the land of the South," she asked her father to give her also springs of water, and
he gave her the upper and the nether springs. Upper means higher, superior; nether means
situated down or below, lying beneath. So these springs of water represent both the seemingly
material life fount in man and the higher, or true, spiritual consciousness of divine life. Jesus
said, "The water that | shall give him shall become in him a well of water springing up unto
eternal l'ifedo (John 4:14). Achsah therefore sy
life as being the directive and controlling power to lift up all life; or, the unity of all life and
substance, since there is in reality but one source of life and substance, and only one life and
one, substance: God.

MD 22/1.2 Achshaph, aeh'-shaph (Heb.)--dedicated speech; fascination; incantation;
delusion.

MD 22/1.3 A Canaanitish city that was allotted to the tribe of Asher when the Israelites took
possession of the land of Canaan (Josh. 11:1; 12:20: 19:24, 25).

MD 22/1.4 Meta. Achshaph was the capital city of one of the Canaanitish kings. These kings
represent the ruling thoughts in the subconscious realm of mind in man; Canaan means
lowland and refers to the subconsciousness. This aggregation of thoughts (city of Achshaph),
which to a certain extent rules over the elemental forces in the subconsciousness, is of a
misleading and destructive nature under the old sense or carnal belief (incantation, delusion),
but when it is dedicated to the Lord it comes under a higher law (Achshaph was taken by the
Israelites). Then these thoughts are elevated to the place of true prayer and worship of God,
thus becoming a powerful influence for good in man's mind and body.

MD 22/1.5 Achzib, ach'-z;b (Heb.)--deceit; falsehood;

ADALIA

lies; a dried-up water course; a winter brook.

MD 22/2.1 a A city of Canaan that was on the border of the land allotted to Asher (Josh. 19
:29). b A city in the lowland of Judah (Josh. 15:44). The Asherites never succeeded in
overcoming the Canaanitish inhabitants of the city of Achzib (Judg. 1: 31).

MD 22/2.2 Meta. False, lying, deceptive groups of thoughts in consciousness (falsehood, lies,
deceit; two Canaanitish cities).

MD 22/2.3 Adah, a'-dah (Heb.)--beauty; comeliness; adornment; ornament; pleasure.

MD 22/2.4 a Wife of Lamech; Lamech was fifth in descent from Cain (Gen. 4:19). b A wife of
Esau's (Gen. 36:2).

MD 22/2.5 Meta. A phase of the human soul, or love nature. Love, even in the limited,
personal consciousness and expression, has its pleasing aspect (pleasure). Expression of it
adorns one with a certain beauty of character and a grace and comeliness that are lacking in
persons who are wanting in love (ornament, beauty) .

MD 22/2.6 Adaiah, a-da'-iah (Heb.)--whom Jehovah adorns; pleasing to Jah.

MD 22/2.7 The name of several Israelitish men mentioned in the Bible (Il Kings 22:1; | Chron.
6:41; 8:21; 9:12).

MD 22/2.8 Meta. An awakening to, and acceptance of, spiritual Truth. Such an awakening is
pleasing to Jehovah, and it gives adorning grace to the individual (whom Jehovah adorns).
MD 22/2.9 The two men named Adaiah who took foreign wives (Ezra 10 :29, 39) signify a
seeking to unify spiritual ideals with carnal affection. Such an attempt can bring only trouble. It
must be given up before the individual can be blessed truly and permanently.



MD 22/2.10 Adalia, a-da'-li-a (Heb. fr. Pers.)--a sun god; fire god.
MD 22/2.11 One of the sons of Haman (Esth. 9:8,10). Haman and his sons were put to death

because of having sought to destroy the Jews.

MD 22/2.12 Meta. The adverse belief that heat, warmth, and life are produced and kept in
expression in man by the activities of his animal nature--passions and appetites. It was from
Shushan, the palace
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(meaning lily and symbolizing pure thought unadulterated by error belief), that the command
was issued for the destruction of the sons of Haman, the Jews' enemy. (See ARIDAI, another
of Haman's sons.)

MD 23/1.1 Adam, ad'-am (Heb.)--red; ruddy; reddish; firm.

MD 23/1.2 a The name of the first man of the human race, according to the Bible (Gen. 5:1-
5). b A city (Josh. 3:16).

MD 23/1.3 Meta. The first movement of mind in its contact with life and substance. Adam also
represents the generic man, or the whole human race epitomized in an individual-man idea.
Eve is the feminine aspect of generic man, outwardly manifest: "male and female created he
them. "

MD 23/1.4 If the ego, or will, which is man, has adhered to wisdom faithfully and has carried
out in its work the plans that are idealized in wisdom, it has created a harmonious
consciousness. Adam in the Garden of Eden is symbolical of that consciousness.

MD 23/1.5 Adam in his original creation was in spiritual illumination. Spirit breathed into him
continually the necessary inspiration and knowledge to give him superior understanding. But
he began eating, or appropriating, ideas of two powers--God and not God, or good and evil.
The result, so the allegory relates, was that he fell away from spiritual life and all that it
involves.

MD 23/1.6 Man is Spirit, absolute and unconditioned; but man forms an Adamic
consciousness into which he breathes the breath of life; this, in its perfect expression, is the
Son of man, an expression of the divine idea. This Adam is all of what we term soul, intellect,
and body. We are continually at work with this Adam; we can breathe into his nostrils the
breath of life, inspiring him with the idea of life in all its unlimited fullness. We can lift up this
Adam by infusing into him these sublime ideas, and in no other way.

MD 23/1.7 Adamah, ad'-a-mah (Heb.)--ground; red earth.

MD 23/1.8 A fortified city of Naphtali (Josh. 19:36; also verses 32 and 35).

ADDAR

MD 23/2.1 Meta. A group of thoughts in consciousness, or a thought center, that is quite
firmly established in a belief in material or physical strength (ground, red earth; a fortified city
of Naphtali, Naphtali referring to the strength faculty in man) .

MD 23/2.2 Adar, a'-dér (Heb.)--eclipsed (in the sense of outshining and not of covering up);
large; eminent; the returning sun; fire god.

MD 23/2.3 Twelfth month of the Jewish ecclesiastical year (Esth. 3:7); it corresponds to parts
of our February and March.

MD 23/2.4 Meta. A phase of our progress in which we appear to face the complete
destruction of our true, higher ideals (see Esth. 3:13), but in which we eventually unfold
spiritually to a degree that outshines all of our former realizations and demonstrations (see
Ezra 6:15). In giving up phases of the sensual that greater good may come into expression,
we sometimes appear, to the outer consciousness, to be losing all; but eventually we find that
we have gained all instead. This truth was exemplified in its fullness in the crucifixion and the
resurrection of Jesus Christ.

MD 23/2.5 Adbeel, ad'-be-el (Heb.)--yearning for God; languishing f or God; disciplined of (for)
God; miracle of God.

MD 23/2.6 Son of Ishmael, and the founder of an Arabian tribe (Gen. 25:13).

MD 23/2.7 Meta. A thought that seemingly springs from the sense or flesh mind, but in reality
is inspired by Spirit. It longs for God, for something higher and better than it has heretofore
experienced (yearning for God; languishing for God) . This yearning will bring forth fruit in time,
when it has been subjected to the necessary education and training (disciplined of, or for,



God). Though not always recognized as coming from God, this discipline is brought about by
the working of the divine law.

MD 23/2.8 Addar (A. V., Josh. 15:3, Adar), ad'-dar (Heb.)--large; ample; a wide-open space; a
threshing)'floor; height; honor; mighty.

MD 23/2.9 a An Israelite, son of Bela and grandson of Benjamin (I Chron. 8:3); he is called
Ard, in Genesis 46:21.
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b A city in the south of Judah (Josh. 15: 3).

MD 24/1.1 Meta. The uplifting, strength-giving power and might that comes to a person when
he makes room in his life for the good and separates it from the error--from that which i8 no
longer useful in his progress from sense to Spirit (height, honor, mighty, threshing floor, a
wide-open space). A threshing floor always suggests a sifting, separating process in
consciousness.

MD 24/1.2 Addi, ad'-dl (Heb.)--ornament; adorned.

MD 24/1.3 A man named in the genealogy of Jesus Christ (Luke 3:28).

MD 24/1.4 Meta. The thought that the Spirit of truth is the ornament that enriches the soul of
man, giving him true grace and beauty, is suggested in this name (ornament, adorned).

MD 24/1.5 Addon, ad'-don (Heb.) -- strong; powerful; a foundation stone; low (in the sense of
being humble but of great strength) .

MD 24/1.6 Evidently a place in Babylonia whence some Jews who could not prove their
Israelitish origin returned to Jerusalem from the Captivity (Neh. 7:61); called Addan in Ezra
2:59.

MD 24/1.7 Meta. An aggregation of thoughts of great power and strength in consciousness
(strong, powerful). These thoughts have their foundation in humility (low, a foundation stone),
and they lead to freedom from sense confusion (Babylon). However, at a certain stage of his
unfoldment the individual needs a clearer realization of his spiritual identity: the Jews who
returned to Jerusalem from Addon could not prove their Israelitish origin.

MD 24/1.8 Adiel, a'-d;-el (Heb.)--an ornament of God; adornment of God; witness of God.
MD 24/1.9 a A chief, or prince, of the tribe of Simeon (I Chron. 4:36). b A man of the
Israelitish priesthood (I Chron. 9:12). ¢ Father of Azmaveth, who was over King David's
treasures (I Chron. 27:25).

MD 24/1.10 Meta. The adorning, beautifying quality of spiritual thoughts that bear witness in
consciousness to Truth (an ornament of God, adornment of God, witness
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of God; men of Israel).

MD 24/2.1 Adin, a'-din (Heb.)--voluptuous one; ornament; effeminate; dainty.

MD 24/2.2 a The head man of one or more Israelitish families that returned to Jerusalem from
the Babylonian captivity (Ezra 2:15; Neh. 7:20). b An Israelite who joined Nehemiah in sealing
the covenant (Neh. 10:16).

MD 24/2.3 Meta. A somewhat negative (effeminate) thought in consciousness. While this
thought is of a refined, spiritual origin, it is taken captive into Babylon It enters a state of
confusion because of its having given its substance to the belief in pleasure through the
senses (voluptuous one). But out of its foundation in Truth come ideas (the descendants of
Adin) that become free from the confusion of the sense mind (Babylon) and reenter Jerusalem
(the consciousness of peace and of Spirit) and do a part in reestablishing the consciousness
in spiritual understanding (ornament; one of the men named Adin joined Nehemiah in sealing
the covenant).

MD 24/2.4 Adina, ad'-;-na (Heb.)--ornament; slender; delicate.

MD 24/2.5 Son of Shiza the Reubenite; a chief of the Reubenites, and one of David's captains
(I Chron. 11:42).

MD 24/2.6 Meta. A perceptive, discerning, seeing thought of the mind (ornament, .slender; a
chief man of the Reubenites, and Reuben refers to the sense of sight). This thought is of a
harmonizing, attracting nature because the loving idea (Shiza) is back of it.

MD 24/2.7 Adino, ad'-I-no (Heb.)--his ornament; his pleasure.



MD 24/2.8 "The Eznite," one of David's mighty men, and "chief of the captains” (Il Sam. 23:8);
Josheb-basshebeth or Jashobeam, a Tahchemonite, and Adino are the same man. He is
called Jashobeam in | Chronicles 11:11.

MD 24/2.9 Meta. See JASHOBEAM and EZNITE.

MD 24/2.10 Adlai, ad'-lai (Heb.)--justice of God; Jehovah's justice; my witness; lax; weary .
MD 24/2.11 An Israelite; father of Shaphat (I Chron. 27:29) .

MD 24/2.12 Meta. A just, discerning thought in consciousness, which is based on divine



ADMAH 25

justice (justice of God, Jehovah's justice). Lax, weary, suggests a need of a more definite
purpose on the part of this thought.

MD 25/1.1 Admah, ad’-mah (Heb.)--dumb; silent; unrelenting; unmerciful; menacing; a
fortress; a tomb.

MD 25/1.2 One of "the cities of the Plain." Its king, and later the city itself, were destroyed
(Gen. 10:19; 14:2, 8; Deut. 29: 23) .

MD 25/1.3 Meta. The seeming strength and merciless sureness of the death thought and
condition that enter into man's experience as the result of his carnal, material, adverse
thoughts and activities. (See SODOM and GOMORRAH.)

MD 25/1.4 Adnah, ad'-nah (Heb.) -- delight; pleasure; rest.

MD 25/1.5 a An Israelite of the tribe of Manasseh (I Chron. 12:20). b An Israelite of the tribe
of Judah (Il Chron. 17:14).

MD 25/1.6 Meta. The understanding that true overcoming, joy, and peace (pleasure, delight,
rest) are the products of love, good judgment, and praise; they are not brought about by
personal will. (Both men named Adnah were captains of thousands, and mighty men of valor.
Adnah, the Manassite, was a captain under Saul first, but he left Saul and went to David. The
ot her Adnah was one of Jehoshaphatds captains.
personal will; David --love; Jehoshaphat--the development in consciousness of the idea of
judgment; Judah--praise.)

MD 25/1.7 Adoni-bezek, a-don'-;-be'-zek (Heb.)--lord of Bezek; lord of lightning.

MD 25/1.8 A heathen king of the Canaanites and Perizzites. He was captured by Judah and
his kingdom was overthrown (Judg. 1:5-7)

MD 25/1.9 Meta. Bezek means lightning. Lightning is a force that gathers and then explodes
and dissipates its energy, because it is not in harmony with universal equilibrium. This
illustrates well the mind of the individual who believes himself to be an independent and
unrelated creation. When this kind of thought is allowed full sway in man's consciousness,
man becomes so egotistical and self-opinionated that he destroys himself. Thus

ADONIJAH

error is its own destruction.

MD 25/2.1 Adoni-bezek represents the ruling ego of this force in consciousness, which is
symbolized by lightning. In its original purity this force is good, but, by its being used in sense
instead of in spiritual ways, many of the natural forces of the organism that had not been lifted
to true understanding have been bereft by this ruling sense thought (Adoni-bezek) of the
power or executive ability (thumbs) and understanding (great toes) wherewith they had been
endowed by nature to carry on their activities in the organism. In fact, a complete reversal of
the right uses of the natural forces of the individual takes place, as is evidenced by the number
of kings (seventy) that Adoni-bezek rendered incapable of any real service by cutting off their
thumbs and their great toes. He allowed them only such food as they could gather under his
table (could glean from his darkened understanding and from whatever energy might be left
after he had wasted all that he desired to waste).

MD 25/2.2 Adoni-bezek in turn had his own thumbs and great toes cut off (his darkened and
adverse understanding and his executive power were taken away from him). He was taken to
Jerusalem, where he died. This means that by praise (Judah) the error use of the force that
Adoni-bezek represents is put away, and the thoughts about it are changed by the declaration
that it is spiritual and not material. Then the force itself is transmuted, and its expression is
lifted to a higher activity, one in harmony with the law of man's true being. Thus conservation
is established in consciousness, instead of waste and dissipation, and conservation leads to
life eternal.

MD 25/2.3 Adonijah, ad-o-nl'-jah (Heb.)--Jehovah is Lord; (my) lord is Jehovah.



MD 25/2.4 a Fourth son of David. His mother was Haggith, and he was born in Hebron (Il
Sam. 3:4; 1 Kings 1:11-53; 2:13-25). b A Levite (Il Chron. 17:8). ¢ A chief of the people, who
joined Nehemiah in sealing the covenant (Neh. 10:14-16).

MD 25/2.5 Meta. Hebron symbolizes the front brain, the seat of conscious thought. David at
Hebron represents the love of
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the heart center in the act of becoming unified with understanding, or working in cooperation
with it, in the head. While the thought that Adonijah symbolizes is good, it is a thought that
tends more to service than to rulership. He may serve as a Levite, or as a chief of the people.
He may not become king, however, because the idea for which he stands savors too much of
the outer, or intellectual, and is not closely enough allied to the inner assurance and peace of
heart, to the feeling of sonship, that is the true offspring of love (David).

MD 26/1.1 Adonikam, a-don'-;-kam (Heb.)--whom the Lord establishes; the Lord stands (firm);
(my) Lord is raised; lord of the enemy.

MD 26/1.2 An Israelite whose descendants, to the number of six hundred and sixty-six,
returned from the Babylonian captivity (Ezra 2:13).

MD 26/1.3 Meta. A resurrecting, uplifting, firmly based spiritual belief (whom the Lord
establishes, my Lord is raised, the Lord stands) that, even though it resided in sense
confusion (Babylon), brought forth a company of thoughts (the descendants of Adonikam) that
returned to spiritual consciousness (Jerusalem), their true abiding place. Every true thought in
man aids in the resurrection of the whole man into a consciousness of life and wholeness.

MD 26/1.4 Adoniram, ad-o-ni'-ram (Heb.)--m7/ lord is exalted; my lord is high; lord of height, i.
e., high lord; lord of heights.

MD 26/1.5 He was "over the men subject to task-work" ("over the tribute,” A. V.), in Solomon's
reign (I Kings 4: 6; 5:1 4) . He is the same person as Adoram of || Samuel 20:23 and | Kings
12:18, whom the people stoned to death when King Rehoboam sent him to carry out his work
of receiving tribute after they had asked to have their yoke made lighter.

MD 26/1.6 Meta. An exalted thought of service to the Lord (my Lord is exalted; Adoniram, or
Adoram, served in the same office under both David and Solomon). This thought, while it
concerns spiritual service, is more intellectual than spiritual in its nature and origin. It is high to
begin with, but it makes a slave of the
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individual in the end. By our use of the intellect we put ourselves in bondage to set religious
rules and tasks, which sometimes become so burdensome and so hard that we are glad to
throw away apparently all religious observances for a time, until we find our balance again.
The "yoke" of Christ is easy, and His "burden is light." True spiritual service and worship tend
to give freedom to body and soul; they take away all sense of burden instead of adding to it.
MD 26/2.1 Adoni-zedek, a-don'-;-ze'-dek (Heb.)--lord of righteousness; lord of justice, i. e.,
just lord; lord of Zedek.

MD 26/2.2 A Canaanitish or Amoritish king of Jerusalem. He was defeated and slain by the
Israelites under Joshua, when they began to take possession of the Promised Land (Josh.
10:1-27).

MD 26/2.3 Meta. The sensual or carnal idea of what is just and right having dominion over the
life forces of the individual and ruling according to carnal affections and desires. Adoni-zedek
cannot represent spiritual justice and righteousness, since he was not an Israelite but was an
enemy to the Israelites. Though he was king of Jerusalem--the spiritual center in
consciousness--he was an Amorite, and the Amorites symbolize carnal, sensual thoughts and
desires.

MD 26/2.4 Adoraim, ad-o-ra’-;m (Heb.)--mounds, or dwellings; double mounds; double
strength; double honor; strength of the sea.

MD 26/2.5 One of the cities of Judah that Rehoboam fortified (Il Chron. 11:9). The text reads
as though Rehoboam built the cities mentioned in 1l Chronicles 11:6-9, but since most of these
cities are mentioned in the Bible as having existed long before Rehoboam's time, it is evident
that he only fortified them.



MD 26/2.6 Meta. Adoraim was close to Hebron--the seat of conscious thought. The idea that
is conveyed by the meaning of Adoraim (double mounds, double honor, mounds or dwellings)
is double-mindedness. When the conscious thoughts of man are guided and ruled by a high,
spiritual idea, honor and strength are given to the things of Spirit; but when the city is fortified

by Rehoboam, who
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represents that in man's consciousness which exalts the senses, the animal man is lifted up in
place of the true understanding of God and His righteousness. Thus the strength of this state
of consciousness, which the city of Adoraim signifies, is as the strength of the sea --it is
unstable and shifting, until the sense man becomes fully subject to the spiritual. Then all its
forces will become stabilized, and constructive only.

MD 27/1.1 Adrammelech, a-dram'-me-lech (Heb.) --the majesty of the king; honor of the king;
splendor of the king; splendor of Moloch (fire god).

MD 27/1.2 a Son of Sennacherib, king of Assyria (Il Kings 19:37; Isa. 37:38). b A god of
Sepharvaim (Il Kings 17:31).

MD 27/1.3 Meta. A fiery, consuming thought in man. This fiery thought is the offspring of, and
destroys, Sennacherib (bramble of destruction), the head of the realm of psychic sense
thought, which is represented by the Assyrians. (Adrammelech and his brother Sharezer killed
their father, Sennacherib.)

MD 27/1.4 Adrammelech the idol, worship of which was introduced into Samaria by the
Sepharites, represents the belief that God (symbolized by the sun) can be discerned and
worshiped through the senses; it is the mistaken idea that the psychic, or purely mental soul
plane of consciousness, is the source of spiritual understanding and power. Those who hold
this belief bring upon themselves fiery trials and experiences, and many of their good and true
newborn thoughts (children) are given over to the destroying power of this wrong belief.
(Those who worshiped this idol sacrificed their children to it.)

MD 27/1.5 Adramyttium, ad-ra-myt'-t;-um (Gk.) --court of death.

MD 27/1.6 A seaport town in Mysia, Asia Minor (Acts 27:2); its inhabitants were Athenians .
MD 27/1.7 Meta. Mysia means criminal, abominable. The Athenians symbolize purely
intellectual thoughts, Athens representing the intellectual center in consciousness.

MD 27/1.8 When Paul appealed to Caesar (who symbolizes the tyrannical rule of the
ADRIEL

personal will through the reason, unmodified by spiritual love, mercy, and justice), he was
taken to Rome, the head, or center from which the will rules. In being taken to Rome, Paul
embarked in a ship of Adramyttium. This means that when we, under stress because of the
condemnation of the Jews (our old fixed religious ideas), appeal to the outer personal will for
protection instead of fully trusting in Spirit, the word of Truth in us (which Paul represents here)
is subjected to the judgments of the unawakened intellect as well as to the personal sense
man (Caesar).

MD 27/2.1 Adramyttium symbolizes one of the intellectual states of consciousness that
believe in death and error (court of death) and would aid in destroying the Truth in us were
such a thing possible.

MD 27/2.2 Adria, a'-drl-a (Gk.)

MD 27/2.3 Adria, or the Adriatic Sea (Acts 27: 27), in the time of Paul included all of the part
of the Mediterranean Sea that lies between Crete and Sicily. It was much more than what is
now known as the Adriatic Sea.

MD 27/2.4 Meta. The great flood of sense reasonings that the word of Truth (Paul) has to
pass over in going from Jerusalem to Rome--from the heart or spiritual center in
consciousness, to the head or domain of the personal will (Caesar at Rome) .

MD 27/2.5 Adriel, a'-dri-el (Heb.)--flock of God; host of God; my help is God.

MD 27/2.6 Son of Barzillai the Meholathite. Saul gave his daughter Merab to Adriel to wife
after he had promised her to David (I Sam. 18:19; Il Sam. 21:8, 9).

MD 27/2.7 Meta. Merab refers to increase. The true thoughts of life and substance (flock of
God) and the thoughts of increase that Adriel and Merab signify, one in the soul



consciousness and the other in the outer intellectual realm, are closely related to the personal
will (Saul). Therefore, though these thoughts and their activities may have been helped by God
(my help is God), and seem to be good and true, they are of the personal consciousness and
are limited; they need to be raised to a higher and more spiritual plane. David (love) gave the
five
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sons of Adriel and Merab over to the Gibeonites, who hanged them. Gibeon represents a high
place in consciousness, where man lets go of personal ideas and desires and seeks the
presence of God only. It is here, at this place of sacrifice, that the thoughts of personality are
lifted and transmuted into spiritual energy and substance. This transmutation is suggested by
the Gibeonites' putting Adriel's sons to death.

MD 28/1.1 Adullam, a-dul'-lam (Heb.)--justice of the people; equity of the people.

MD 28/1.2 a A city of Judah, which had formerly been one of the royal cities of the
Canaanites (Josh. 12:15; 15: 35); it was one of the cities that Rehoboam fortified (Il Chron.
11:7). b A cave to which David escaped (I Sam. 22:1).

MD 28/1.3 Meta. A phase of prayer, or a state of poise and discernment, in the individual.
Being in the valley, it would not refer to a high, exalted state of mind in prayer, but would be
more of an established equilibrium and adjustment in the body consciousness (equity of the
people, justice of the people). The cave of Adullam, to which David (love) fled to get away
from Saul (the adverse personal will attempts to destroy the love consciousness, which is
destined to rule), would especially be deep within the subjective life forces of the organism.
MD 28/1.4 Adummim a-dum'-mim (Heb.)--the Edomites; place of the red ones; place of blood;
red places.

MD 28/1.5 A steep pass on the road from Jericho to Jerusalem (Josh. 15:7). It was a very
dangerous place because of robbers, and was the setting of Jesus' parable of the good
Samaritan.

MD 28/1.6 Meta. On the road from Jericho (the external consciousness, or realm of reflected
thought) up to Jerusalem (spiritual consciousness) there are dangerous places through which
we have to pass. The thieves and robbers that we have to meet are thoughts of error that
would turn us aside from the real Truth and would dissipate the life substance of mind and
body in outer ways. "The thief cometh not, but that he may steal, and kill, and destroy: | came
that they may have life, and may have it abundantly”

FENEAS

(John 10:10). The greatest robber with which the race has to deal is the lie of the serpent: "Ye
shall not surely die."” This turns millions aside from the true seeking after life through the one
source and giver of life--the indwelling Christ --to a multitude of error religious ideas, which
exalt death as the way to heaven and to spiritual realization. This leads people to the grave
and away from life eternal. We can find the life eternal only by a daily resurrection into life here
and now, and not by letting go of the consciousness of life--which each one does who dies.
The pure, unadulterated Christ Truth alone leads to life.

MD 28/2.1 Adummim symbolizes the place in man's consciousness where the foregoing error
thought is most likely to enter. This thought, if properly met, makes "the ascent of Adummim"
the place, or state, of going up to life; but to those who fall into the hands of the robbers that
infest the way (error, limited thoughts regarding life), it becomes a red place--a place of
returning to sense consciousness and its results: death and the grave.

MD 28/2.2 /Aneas, A'-ne-as (Gk.)--praise; laudable.

MD 28/2.3 A man of Lydda; he had been paralyzed for eight years, and was healed by Jesus
Christ, through Peter (Acts 9:3335) .

MD 28/2.4 Meta. Lydda means strife. Peter symbolizes faith in the power of Spirit, which has
been quickened in us by the example of Jesus Christ. The mission of this faith is to renew the
whole consciousness, of which the body is part. Thought is the oversoul of every bodily
function. If there is a part of the consciousness that has not been exercised rightly in
harmonious thought, the bodily organ of which it is the oversoul will become paralyzed.
Praising, giving thanks, and bestowing gratitude are natural to the normal consciousness.



Lydda (strife) symbolizes the center of bodily action of which the liver is the focal point.
Persons who pray much are seldom troubled with torpid livers. When you are throwing your
positive thought to every part of the system, the electric life of the body is generated in every

cell,
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and all forms of inertia disappear.

MD 29/1.1 Aneas (praise, laudable, that which is praiseworthy, full of thankfulness, and
gratitude), when no longer bound by cross currents of criticism, faultfinding, and weakness,
arises and in the name of Jesus Christ proclaims life, health, and freedom; all strife is turned
into constructive, spiritual activity; all desert places in consciousness receive the redeeming
power of the living word.

MD 29/1.2 Anon, 2'-non (Gk.)--springs; (natural) fountains.

MD 29/1.3 A place where John the Baptist was baptizing, "because there was much water
there" (John 3:23).

MD 29/1.4 Meta. John the Baptist represents the intellectual concept of Truth. His baptism
symbolizes a mental cleansing through the word of denial. Water represents cleansing. A
spring of water refers to a natural rising, in consciousness, of the cleansing, life-giving power
of the thought and word of purification and life. ££non was near Salim (peace), and so
represents a purifying phase of thought that, while seemingly belonging to the natural, or
outer, intellectual man, is closely associated with spiritual life and peace.

MD 29/1.5 Agabus, ag'-a-bus (Gk.)--to breathe out; to desire ardently; to love; locust.

MD 29/1.6 One who prophesied famine, and also foretold Paul's afflictions (Acts 11:28; 21:10,
11).

MD 29/1.7 Meta. That in us which perceives the different forces working in the soul, the point
at which these forces are likely to clash, and the evident outcome. This ability to perceive is
known in man's consciousness as the power of prophecy. Agabus prophesied of error things,
hence the thought of locust, which infers something very destructive in its nature. Prophecy,
however, may be of good results that are to manifest in one's experiences; in such prophecies
the idea of love is in evidence. Prophecy apparently deals with both destruction of error and
establishment of good.

MD 29/1.8 Agag, a'-gag (Heb.)--violent; high; warlike; flame.

MD 29/1.9 King of the Amalekites (I Sam. 15:833).

AGUR

MD 29/2.1 Meta. The Adversary--the ruling ego of the adverse, carnal consciousness in man
(violent, warlike, flame).

MD 29/2.2 Agagite, a'-gag-ite (Heb.)--belonging to Agag.

MD 29/2.3 Same as Amalekite; "Haman the Agagite" (Esth. 8:3).

MD 29/2.4 Meta. See AGAG and AMALEKITE.

MD 29/2.5 Agee, ag'-e-e (Heb.)--fugitive.

MD 29/2.6 A Hararite (Il Sam. 23: 11) .

MD 29/2.7 Meta. A thought in consciousness that is high and uplifting (Hararite means
mountaineer), but is not strong enough to stand its ground against the Philistines (outer,
rebellious, sense thoughts). This high idea therefore flees from the seeming strength of error,
and becomes a fugitive; however, it brings forth a son, Shammah (fame, renown), who
becomes one of David's (love's) mighty men of valor and aids effectually in defeating the
Philistines.

MD 29/2.8 Agrippa, a-gr'ip'-pa (Gk.)--one who causes pain at birth; perhaps wild-horse tamer.
MD 29/2.9 Son of the Herod of Acts 12:1-23 and king over several united tetrarchies (Acts
25:13--26:32).

MD 29/2.10 Meta. As Festus, in Acts 26: 19-32, represents the transient joys of the external
life, his brother-in-law, Agrippa, shows the close association that this sort of pleasure has with
pain. So long as we are enjoying ourselves in the sense life, our ears are usually dull to Truth:
Festus was not moved by Paul's eloquent appeal. But pain brings us very close to an



acceptance of the higher way: Agrippa was almost persuaded to believe. Most of those who
are now studying Truth became interested because of an urgent need for physical healing, for
release from inharmony.

MD 29/2.11 Agur, a'-gur (Heb.) -- gathered; scraped together; small money; profit; tax money;
a hireling; a stranger.

MD 29/2.12 Son of Jakeh (Prov. 30: 1) .

MD 29/2.13 Meta. Outer understanding--man's intellectual consciousness--gathering
knowledge and substance for personal advancement and gain. This is not the true, spiritual
understanding and substance, but is a hireling, a stranger, so far as concerns the getting of
good by
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waiting on the inner teacher, the Spirit of truth, and then carrying out its instructions. The
spiritual way of gaining wisdom and supply i8 easy, but the way of the outer man, of the
intellect, is hard work (scraped together, small money) .

MD 30/1.1 Ahab, a'-hab (Heb.) -- father's brother; uncle.

MD 30/1.2 a Son of Omri; became king of Israel after his father's death (I Kings 16:29-33); b
A son of Kolaiah (Jer. 29:21-23) .

MD 30/1.3 Meta. Error states of consciousness based on false intellectual reasoning, or the
intellect that has dropped to the level of sense worship. Ahab married Jezebel, who represents
the counterpart, in bodily sensations and desires, of the false intellectual concepts; she is the
animal soul of unbridled passions and desires. When this union of forces takes place the
whole man is involved in error.

MD 30/1.4 Omri and Ahab passed away in the resurrection of man from this retrogression; the
intellectual man cannot bear the coarser expressions of the senses. Jezebel met with a violent
death; passion and appetite burn themselves out. Elijah destroys the prophets of Baal; the
quickening, fiery word of Truth sets up its activity, revealing the higher principle of man's being
and erasing the thoughts of error. Harmony in mind and in body results.

MD 30/1.5 In | Kings 21:1-20, King Ahab represents the will dominated by covetousness.
Inordinate acquisitiveness ruled the mind and took possession of the man. When this trait
throws its influence over man he develops an insatiable desire to possess things. Ahab built
himself a splendid summer palace and inlaid it with ivory. Extravagance grows: Ahab's palace
of ivory must have additional gardens. The vineyard of Naboth best suited him, and it was
acquired by foul means. Covetousness has no wisdom, and when a man gives up to its
demands he does most foolish things to get possession of coveted objects. Seemingly subtle
plans, like Jezebel's plan to have the innocent Naboth stoned to death, are always exposed
eventually.

AHASUERUS

MD 30/2.1 There is no escape from justice. It overtakes men when they think that they are
secure in ill-gotten gains, and they have to give up everything. The man who takes advantage
of another's necessity to enrich himself must in due season restore fourfold, as did Zacch2us.
Acquisitiveness is a legitimate faculty of the mind, but covetousness is a Judas. When
acquisitiveness acts within the law it builds up the consciousness, but when it oversteps the
law it is a destroyer.

MD 30/2.2 Ahab and Omri represent discordant activities of the mind. Disregard of the laws of
life draws the vital force of the organism away from the life center, and the life currents run
low. This condition is called drought (I Kings 17).

MD 30/2.3 Aharah, a-har'-ah (Heb.)--after the brother .

MD 30/2.4 Son of Benjamin (I Chron. 8:1.) He is called Ahiram, Aher, and Ehi in other places
in the Bible; see Numbers 26:38; | Chronicles 7:12; Genesis 46:21.

MD 30/2.5 Meta. That in man's spiritually awakening consciousness which follows after lofty,
kindly, brotherly, constructive ideals (after the brother; a Benjamite).

MD 30/2.6 Aharhel, a-har'-hel (Heb.)--behind the intrenchment; behind the breastwork; after
might.

MD 30/2.7 Son of Harum, a descendant of Judah (I Chron. 4:8).

MD 30/2.8 Meta. A belief in protection and might as coming from God and not emanating
from the outer man.

MD 30/2.9 Ahasbai, a-has'-bai (Heb.)--I have taken refuge in Jehovah.

MD 30/2.10 Father of one of David's mighty men, a Maacathite (Il Sam. 23:34).



MD 30/2.11 Meta. An idea of faith and trust in Jehovah, the true, inner spiritual I AM (I have
taken refuge in Jehovah).

MD 30/2.12 Ahasuerus, a-has-u-e'-rus (Heb. fr. Pers.)--lion; king.

MD 30/2.13 King of Persia (Esth. 1:1 to end of book) .

MD 30/2.14 Meta. The will puffed up by its conquests and dominated by ambition. It is the
function of the will to rule, and when man is more ambitious than wise he often makes a

spectacle of himself.
MD 30/2.15 The edict to destroy the Jews, which King Ahasuerus sent forth at the
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instigation of Haman, represents one of those foolish and unreasoning laws that we lay down
when we are influenced by sense consciousness. Queen Esther, in her relation to King
Ahasuerus, represents the power of love to win the will from self. The fast held by the Jews
signifies a denial of all selfishness in the expression of love. The golden scepter symbolizes
wisdom.

MD 31/1.1 Ahava, a-h a'-va (Heb .)--stream; water.

MD 31/1.2 Arriver, beside which the Jewish captives gathered when returning to Jerusalem
under Ezra (Ezra 8:15).

MD 31/1.3 Meta. A current of cleansing thought (stream) where the waters of denial (fasting,
see Ezra 8:21) wash away fearful thoughts and material beliefs, thus enabling our religious
thoughts (Jews) to proceed on their way to Jerusalem (spiritual consciousness) in safety.

MD 31/1.4 Ahaz, a'-haz (Heb.)--possessor: possessing; to lay hold of; to grasp.

MD 31/1.5 Son of Jotham, and King of Judah (Il Kings 16).

MD 31/1.6 Meta. The will given over to Baal worship, or materiality--the will that grasps things
of sense and gives the substance of mind and body to them (to lay hold of, to grasp,
pOSSessor) .

MD 31/1.7 Ahaziah, a-ha-zi'-ah (Heb.)--Jehovah hath grasped; Jah holds, possesses; whom
Jehovah sustains; Jehovah sustains.

MD 31/1.8 a King of Israel and son of Ahab and Jezebel (I Kings 22:40). b A king of Judah,
son of Joram and Athaliah. (Athaliah was a daughter of Ahab and Jezebel. See Il Kings 8:24 -
9:28.)

MD 31/1.9 Meta. Although both these kings were idolatrous, and were directed in their reigns
by the selfishness of the sense man, yet they represent the continuity of the inner spiritual will
of man (whom Jehovah sustains, Jah holds, possesses), which selfishness cannot kill out.
MD 31/1.10 In the case of Ahaziah, king of Judah, this idea is carried out quite clearly by the
saving (hiding) of his son Joash, or Jehoash, from being destroyed by Athaliah. Later this son
was given the throne, and he proved to be a good king.

AHIAM

(See Il Kings 11:1-17.)

MD 31/2.1 Ahban, ah'-ban (Heb.)--brother of intelligence; brother of understanding, i. e., wise,
discreet.

MD 31/2.2 Son of Abishur by Abihail; a Judahite (I Chron. 2:29).

MD 31/2.3 Meta. The uniting (in consciousness) of strength and might to intelligence, or
wisdom (brother of intelligence, wise, discreet). Abishur, father of Ahban, symbolizes a
consciousness of strength brought about by uprightness and praise (Judah) while Abihail,
mother of Ahban, signifies the idea that power and strength come from God and are spiritual
gualities. When strength and power are unified with and express through wisdom, true wisdom
being one with love, the individual grows in discretion and in strength of character; thus he is
enabled more perfectly to avoid error and discern and express the good.

MD 31/2.4 Aher, a'-her (Heb.) after; behind; following.

MD 31/2.5 A Benjamite (I Chron. 7:12). He is called Aharah in | Chronicles 8:1, and Ahiram in
Numbers 26:38.

MD 31/2.6 Meta. See AHARAH.

MD 31/2.7 Ahi, a'-hi (Heb.) my brother; my friend; brotherly.

MD 31/2.8 a A chief of the tribe of Asher (I Chron. 7:34). b A man of the tribe of Gad (I Chron.
5:15).



MD 31/2.9 Meta. An established thought of the brotherhood of man. This thought springs from
the understanding that God is the one Father and that all men are brothers (/my brother, my
friend, brotherly)

MD 31/2.10 Ahiam, a-hi'-am (Heb.)--brother of mother; mother's brother; uncle. Some
commentators think that this name should have been written Ahiab, "father's brother."

MD 31/2.11 A captain in David's army (Il Sam. 23:33)

MD 31/2.12 Meta. A sense of the close union that n Truth exists between all men, universal
relationship (father's brother, mother's brother, uncle). This feeling of universal relationship is
always in evidence where love (David) is, and it aids greatly in preparing the way for love
(David) to rule in consciousness. It also helps to
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sustain the rule of love after it is established.

Ahian, a-hi'-an (Heb.)--brotherly.

MD 32/1.1 Son of Shemida, a Manassite (I Chron. 7: 19) .

MD 32/1.2 Meta. The significance here is that true understanding expressing in the
consciousness of an individual establishes a sense of union with and brotherly kindness
toward all mankind and all creation. (Shemida, father of Ahian, is interpreted splendor of
wisdom, renowned knowledge, while Manasseh refers to the understanding faculty in man,
from the negative standpoint, the standpoint of denial.)

MD 32/1.3 Ahiezer, a-hi-e'-zer (Heb.)--helping brother; brother of help, i. e., helpful; (my)
brother is help.

MD 32/1.4 a Son of Ammishaddai, and a prince of the tribe of Dan (Num. 1:12; 7:66). b A
chief and warrior of the Danites who came to David at Ziklag when David was in hiding from
Saul (I Chron. 12:3). In the text this latter Ahiezer appears to be a Benjamite, but both Young
and Fallows say that he was a Danite chief.

MD 32/1.5 Meta. Good judgment (Dan refers to the judgment faculty in man), even if it be of
the intellectual consciousness, acknowledges God as the source of all might, and love (David)
as the true king of Israel. Being positive in its nature, good judgment is very helpful (helping
brother, helpful; Ammishaddai, father of Ahiezer, means people of the Almighty) in guiding the
true thoughts of the consciousness from the bondage of sense to the realm of spiritual
understanding and realization (the Israelites in their journey from Egypt to Canaan). Later,
good judgment helps to bring about a right adjustment so that love (David) may become the
ruling power in consciousness, instead of the will directed by the limitations of the personal
self (Saul).

MD 32/1.6 Ahihud, a-hi-hud (Heb.)--brother of majesty; brother of honor; brother of renown.
MD 32/1.7 a A prince of the tribe of Asher; he helped in dividing the Promised Land among
the twelve tribes of Israel (Num. 34:27). b One of the heads of the family of Ehud (I Chron.
8:7).

AHILUD

MD 32/2.1 Meta. The exaltation of joy, and its unifying power (brother of honor, majesty,
renown; a prince of Asher, Asher meaning happy).

MD 32/2.2 The Ahihud of | Chronicles 8:7 was of the tribe of Benjamin, and was one of the
heads of the family of Ehud. This name is different in the Hebrew from the other Ahihud. It
means brother of mystery; brother of a riddle, i. e., mysterious. This Ahihud symbolizes the
working of faith (Benjamin), which is a mystery to the consciousness that has not been
awakened spiritually.

MD 32/2.3 Ahijah, a-hi'-jah (Heb.) brother of Jehovah; Jah is brother; Jehovah's friend .

MD 32/2.4 The name of several prominent Israelitish men: a a prophet (I Kings 14: 2-18); b a
high priest (I Sam. 14:3), one of David's mighty men (I Chron. 11:36); c a Levite who during
David's reign "was over the treasures of the house of God" (I Chron. 26: 20) .

MD 32/2.5 Meta. The establishing, in consciousness, of the close relationship that exists
between man and the Christ--Jehovah (brother of Jehovah, Jehovah's friend) .

MD 32/2.6 Ahikam, a-hi-kam (Heb.)--my brother has arisen; brother of rising, i. e., standing;
brother who rises and stands.

MD 32/2.7 Son of Shaphan the scribe. Ahikam was sent with several others to the prophetess
Huldah to learn more about the book of the law that had been found (Il Kings 22:12); he took
Jeremiah's part, and protected him (Jer. 26:24; 39:14). Gedaliah was his son.

MD 32/2.8 Meta. A certain spiritual awakening, an elevation and stabilization of thought, and
a revivifying of soul that take place in the consciousness of man (my brother has arisen,



brother of rising, i. e., standing, brother who rises and stands) and cause him to search
earnestly to learn more about the great law of Being, that he may harmonize himself with it
and so escape having to reap the disastrous results of error.

MD 32/2.9 Ahilud, a-hi-lud (Heb.)--brother of a son, i. e., of one who is already born; a brother
born; brother of one born or brother of the Lydian.
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MD 33/1.1 Father of Jehoshaphat, who was recorder for both David and Solomon (Il Sam.
8:16; | Kings 4:3).

MD 33/1.2 Meta. A brother born capacity for fairness; also a protective, brotherly love toward
and unity with one's own inner functions, faculties, and powers, and toward all persons in the
outer, which enables one to bring forth good judgment --Jehovah judgment. (Jehoshaphat, the
son of Ahilud, means judgment of Jehovah.)

MD 33/1.3 Ahimaaz, a-hlm'-a-az (Heb.)--brother of travail; brother of power, i. e., powerful
effort; brother of wrath; brother of anger, i. e., irascible; (my) brother is anger.

MD 33/1.4 a Son of Zadok the priest and a messenger of David's (Il Sam. 15:36). He was a
very fast runner. On one occasion David said of him, "He is a good man, and cometh with
good tidings" (Il Sam. 18:27). He was very tactful and kind in breaking the news of Absalom's
death to David. b The father of Ahinoam, the wife of King Saul (I Sam. 14:50); ¢ Ahimaaz of
Naphtali was the husband of Basemath, a daughter of Solomon (I Kings 4:15).

MD 33/1.5 Meta. Ahimaaz does not stand in man's consciousness for anything pertaining to
our present day idea of wrath, anger, or touchiness. Ahimaaz the son of Zadok represents an
inner quickness of thought, an intuition that is of Spirit and is governed by love and brotherly
kindness. This intuition will warn one when one i9 in danger of erring, and will do much toward
showing one the right path to choose if one will but listen. The thought that Ahimaaz signifies
also urges one to persevere in the effort to break through the seeming denseness of error to
the full light of Truth (brother of power; i. e., powerful effort) .

MD 33/1.6 Ahiman, a-hl'-man (Heb.)--brother of a portion; brother of allotment; brother of a
gift, i. e., liberality.

MD 33/1.7 One of the three sons of Anak (Num. 13:22). Anak and his sons were giants in the
land of Canaan; they were driven out by Caleb, and were finally killed by the Judahites (Josh.
15:14; Judg. 1:10) .

MD 33/1.8 Meta. Anak and his sons lived in

AHIMELECH

Hebron. (Hebron signifies the front brain, or seat of conscious thought.) They represent certain
strongly intrenched intellectual reasonings that derive their energy from the elemental life
forces of the subconscious mind (Canaanites), because they have become such a deeply
established part of the inherited race thought.

MD 33/2.1 The person who is a great reasoner from the purely human standpoint finds it
more difficult than other persons really to accept the spiritual Truth and to understand it and
put it into practice. Such a one can reason away every truth that is presented to him, and can
do it in a seemingly logical way. To the carnal reasoning mind the most precious truths of Spirit
are foolishness. (See | Cor. 2:14.) Over and over again we fail to put into practice the spiritual
inspirations that come to us from the Great Teacher within us, because the giants of
established worldly reasoning take up their warfare against the ideas of Spirit.

MD 33/2.2 The phase of reasoning that Ahiman symbolizes is seemingly very liberal in its
views (brother of a gift, i. e., liberality). It can give apparently logical reasons why one should
be guided by the established views of the world, by the understanding of highly educated men,
by the decisions of ministers of the Gospel, and by tradition, instead of giving oneself over to
the new, different. spiritual thoughts that appear to the natural man to be foolish fads. This line
of reasoning for which Ahiman stands is very subtle, hence powerful, because there is usually
a grain of Truth in it (brother of a portion), and half truths are harder to recognize and combat
successfully than out-and-out falsehoods. Only by spiritual faith, enthusiasm, loyalty to Truth
(Caleb), and use of praise and prayer (Judah) can this form of reasoning be overcome
entirely.



MD 33/2.3 Ahimelech, a-him'-e-lech (Heb.)--brother of Melek, brother of the king i. e., the
king's friend; my brother is king.

MD 33/2.4 A high priest in the city of Nob, in the allotment of Benjamin; he gave David "holy
bread" when David was



AHIMOTH 34

fleeing from Saul (I Sam. 21:1-9). This act so enraged Saul that he caused Ahimelech and all
the other priests of Nob to be killed, except one who escaped (I Sam. 22: 9-23) .

MD 34/1.1 Meta. A high ideal of the intellectual consciousness that ministers to the religious
thoughts of man (Israelites), especially to the thoughts pertaining to faith (Benjamin).
Ahimelech is a brother and a friend of the true king, Spirit, which is the one source of all true

intelligence and rulingpower ( br ot her of t he kthenlgminedirtedectisi n g 0 s

closely related to Spirit, since it reflects the light or understanding of Spirit), yet because of his
timidity and fearfulness, the result of believing in the inability of the flesh or outer
consciousness to be lifted up and established in Truth (Doeg the Edomite), Ahimelech comes
under the adverse dominion of the ignorant personal will (Saul) and is slain. The very
fearfulness (Doeg) that is responsible for
Saul (personal will) is appointed to slay him. The king's guards first were commanded to Kkill
Ahimelech and the other priests who were with him, but the guards would not do it because
they recognized the high, consecrated position of the priests. Doeg the Edomite, however, did
not hesitate to kill them; he represents purely material belief, which cannot discern anything of
a nature higher than itself.

MD 34/1.2 Thus may our high aspirations be brought into a state of inactivity if we allow fear
to possess our mind and if we are afraid of the consequences of giving our holy bread
(spiritual substance) over to the sustaining of David (love) before Saul (personal will) has
come under the abiding rule of Spirit. If we see the apparent weakness and inability of the
flesh, instead of being always strong and bold in the consciousness of God in us as our
overcoming power and our all-sufficiency in all things, our high, illumined thoughts (priests) will
not be protected as they should be.

MD 34/1.3 Ahimoth, a-hl'-moth (Heb.)--brother is death; brother of death.

AHINADAB

MD 34/2.1 Son of Elkanah, of the Israelitish tribe of Levi (I Chron. 6:25). Mahath of |
Chronicles 6:35 and Ahimoth of Luke 3: 26 are thought by some authorities to be the same
person.

MD 34/2.2 Meta. That phase of life which pertains to the breaking up and passing away of the
"old man," or mortal thoughts and states of consciousness (breaking in pieces, dissolution, are
meanings of Mahath). Paul said, "I die daily." In order to keep on living, in order to attain
eternal life, one must attain a right balance between the letting go of false ideas and of
corresponding body cells and the laying hold of true, vital ones.

MD 34/2.3 "Why, we all have to die sometime," commented one to whom the "life" subject
was new. A Truth student answered: "Yes, every one has to die; but there are two ways to die:
God's way and the Devil's way. The way of the Adversary is to let the body go to corruption in
the grave, because of our holding to carnality. God's way is to deny the lesser self, as Jesus
taught. In His way we 'die daily' to that which pertains to the carnal mind and to the limitations
of the personal man. If we die in His way and by our thoughts daily lay hold of and appropriate
the resurrection or Christ life, our whole being will be renewed, revitalized, and spiritualized,
and we shall demonstrate eternal life. Thus we shall be saved alive and entire, and shall
escape the grave.”

MD 34/2.4 So Ahimoth represents the phase of life that seems to the sense man to be closely
akin to death--the dissolving of error states of consciousness and of thoughts that have served
their purpose in us and will become detrimental to our progress if we retain them longer. They
must be released, and the corresponding dead cells in our bodies must pass away in order
that we may realize new ideas and new life and substance.

MD 34/2.5 Ahinadab, a-h;n'-a-dab (Heb.)--brother of liberality; liberal brother; (my) brother is
noble.

Ahi

1



MD 34/2.6 One of the twelve men appointed by Solomon to gather provisions for the king and
his household. He was to
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gather the supplies from the part of the land of Israel called Mahanaim. For one month in
every twelve this portion of the country had to supply the royal household with food, and
Ahinadab was commissioned to collect the food (I Kings 4: 14)

MD 35/1.1 Meta. Mahanaim was the name that Jacob gave to the place where the angels of
God met him when he was returning from Laban to become unified with Esau. Mahanaim
means two hosts or companies. These refer to the angels of God (spiritual ideas) and to Jacob
and his company, his wives, children, and possessions (the mentality of man). Esau, to whom
Jacob was going, represents the body. By the mind we get into conscious touch with Spirit so
that we may receive and appropriate its substance and life ideas (spiritual food), which
become the very life and substance of the whole organism. Thus we are truly fed. Through the
medium of the mind, also, we make conscious union with our body.

MD 35/1.2 Ahinadab represents a phase of thought that helps to make the union between the
spiritual and the seemingly material, in order that the ruling peace and wisdom, with the
immediate thoughts pertaining to them (Solomon and his household), may be sustained.
Ahinadab stands for a high, liberal spirit, tendency, or characteristic (brother of liberality, my
brother is noble) in the religious and spiritual thoughts of men (Israelites), which makes them
willing to give of their substance for the sustaining of peace and poise (Solomon and his
household) n consciousness.

MD 35/1.3 Ahinoam, a-hin'-0-am (Heb.)--my brother is delight; pleasant brother; brother of
grace; gracious.

MD 35/1.4 a Saul's wife (I Sam. 14:50). b A wife of David's (I Sam. 25:43).

MD 35/1.5 Meta. The ruling idea in mind represented by David's wife, Ahinoam, is activity
without discord (my brother is delight, pleasant brother, gracious). The wives of David
represent the substance side of thought, which must enter into the demonstration of our rule in
divine love. The first step is obedience to the Lord; the second is to go up into our

AHIRAM

highest spiritual realization an(l there concentrate all our thoughts. (See Il Sam. 2:2.)

MD 35/2.1 Ahio, a-hl'-o (Heb.)--brotherly; his brother.

MD 35/2.2 a Son of Abinadab (Il Sam. 6:3, 4). b Two Benjamites (I Chron. 8:14, 31).

MD 35/2.3 Meta. A comprehension of the close relationship that exists between God and the
true self of man. Man attains this understanding by going up in his thoughts (praying) and
communing with Spirit. (See ABINADAB, father of Ahio, who lived in the "hill" and represents
the superconscious mind in the individual.) Understanding of the close relationship that exists
between the superconscious mind and the man himself must engender a kindly,
compassionate spirit, which aids in removing the Ark of the Covenant from Abinadab’'s home
in the hill to the city of David--from the superconsciousness in the top head to the heart center-
-that all Israel (the religious and spiritual thoughts and states of consciousness in man) may be
blessed.

MD 35/2.4 Ahira, a-hl'-rd (Heb.)--brother of evil, i. e., unlucky. In a good sense: brother of
nourishment; brother shepherd.

MD 35/2.5 Son of Enan, and prince over the tribe of Naphtali while the Israelites were in the
wilderness under Moses®d6 jurisdiction ( Num.
MD 35/2.6 Meta. The central controlling thought, at a certain period of man's unfoldment, of
the strength faculty (Naphtali) in consciousness. This very influential thought, in leading the
individual to give his strength to material thinking, brings about error conditions such as
weakness, disease, and inharmony. Thus it becomes a brother of evil, and the individual
believes himself to be unlucky. On the other hand, when the thought that Ahira signifies gives
its sustaining strength to spiritual thinking, it becomes a brother shepherd; it becomes akin to



the Christ principle of life and good. The Christ is the true shepherd of the sheep (man's life
thoughts; see John 10).

MD 35/2.7 Ahiram, a-hl'-ram (Heb.)--brother of height, i. e., high, lofty; exalted brother; (my)
brother is high.

MD 35/2.8 Grandson of Benjamin and son of Bela
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(Num. 25:38). This name is the same as Aher and Aharah.

Meta. See AHARAH.

MD 36/1.1 Ahisamach, a-h;s-a-mach (Heb.)--brother of support, i. e., helpful, aiding;
supporting brother; my brother is supporting.

MD 36/1.2 Father of Oholiah, of the tribe of Dan (Ex. 31:6; 35:34).

MD 36/1.3 Meta. A helpful, sustaining attitude of mind that is based on good judgment
(supporting brother, aiding, helpful; a Danite, Dan meaning judge). This attitude of mind tends
to build up and maintain the body temple in poise and harmony. The tabernacle in the
wilderness refers to the outer physical body; Oholiah, son of Ahisamach, was one of the wise
workmen employed in making this tabernacle and its furnishings.

MD 36/1.4 Ahishahar, a-hlsh'-a-har (Heb.)--brother of dawn; brother of the dawn, i. e., early.
MD 36/1.5 A Benjamite warrior, son of Bilhan (I Chron. 7:10).

MD 36/1.6 Meta. The breaking forth of new light into consciousness (brother of dawn--that
which is unified with light, understanding) .

MD 36/1.7 Ahishar, a-hl'-shar (Heb.)--brother of song; (my) brother is song; brother of the
upright, i. e., righteousness.

MD 36/1.8 A prince over Solomon's household (I Kings 4:6).

MD 36/1.9 Meta. The harmony and order (brother of song, brother of the upright, i. e.,
righteousness) that prevail in the consciousness when peace has been established by the
union of wisdom and love, or, the blending of love (David) into wisdom (Solomon).

MD 36/1.10 Ahithophel, a-hlth'-o-phel (Heb.)--foolish brother; brother of foolishness, i. e.,
foolish; brother of folly.

MD 36/1.11 A counselor of King David's, a very wise man, who foolishly joined himself to
Absalom when Absalom tried to seize his father's throne. When David heard of it he said: "O
Jehovah, | pray thee, turn the counsel of Ahithophel into foolishness" (Il Sam. 15:12, 31-34;
17:1-23).

MD 36/1.12 Meta. The history of Ahithophel as given in the Bible, together with the meaning
of the name, shows him to be

AHOAH

a good example of the utter foolishness of the highest worldly or intellectual wisdom when it is
compared with true spiritual understanding. In his ill treatment of David and in his suicide
which followed, Ahithophel suggests Judas and his relation to Jesus Christ (Psalms 41: 9;
Matt. 27:5).

MD 36/2.1 Ahitub, a-hl'-tub (Heb.)--brother of goodness, or benignity, i. e., benign.

MD 36/2.2 a Father of Ahijah, a high priest who was descended from Eli (I Sam. 14:3). b
Father of Ahimelech, the priest who was slain at Saul's command for having befriended David
(I Sam. 22: 9-20). c Father of Zadoc, a priest (Il Sam. 8:17).

MD 36/2.3 Meta. A conception of the truth that God (Spirit) is good only and that He
expresses in individual consciousness as kindness and goodness (brother of goodness,
benignity, benign).

MD 36/2.4 Ahlab, ah'-lab (Heb.)--fat; fruitful place; fertile.

MD 36/2.5 A city of Canaan that was allotted to the tribe of Asher. Asher, however, failed to
drive the Canaanites from this place, and so lived among them (Judg. 1:31).

MD 36/2.6 Meta. Rich possibilities to be attained by man when he gains dominion over the
elemental life forces (Canaanites) in his body consciousness (Canaan), and raises them to
righteous and full expression (fruitful place, fatness, i. e., fertile).

MD 36/2.7 Ahlai, &h'-lai (Heb.)--Oh that! would God ! an intense wish; ornamental.



MD 36/2.8 Daughter of Sheshan. Sheshan had no sons; his lineage was preserved through
his daughters (I Chron. 2:31-35). The Ahlai of | Chronicles 11:41 may have been this same
woman, since in | Chronicles 2:36 we see that Zabad was descended from Ahlai the daughter
of Sheshan .

MD 36/2.9 Meta. An inner or soul desire for a more positive (masculine) expression of truth
(Oh that ! would God ! an intense wish; ornamental; an Israelitish woman). This desire was
realized in due time. Attai, the son of Ahlai, means timely, opportune, seasonable.

MD 36/2.10 Ahoah, a-ho'-ah (Heb.)--brother's reed; brotherly; living brother; brother,
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i. e., friend of Jah.

MD 37/1.1 A descendant of Benjamin through his son Bela (I Chron. 8:4). He is called Ahijah
in 1 Chronicles 8:7. Ahi and Ahiah are also different forms of the same name.

MD 37/1.2 Meta. See AHI and AHIJAH.

MD 37/1.3 Ahumai, a-hu'-mai (Heb.)--heated by Jah; brother of water; water reeds; cowardly;
indolent.

MD 37/1.4 Son of Jahath and descendant of Judah (I Chron. 4:2).

MD 37/1.5 Meta. A negative state of mind caused by too much denial, a letting go and a
letting down in thought (brother of water, cowardly, indolent). Courage is needed, and greater
enthusiasm (heated by Jah), that a positive laying hold of good may lift the consciousness to
spiritual activity and accomplishment.

MD 37/1.6 Ahuzzam (A. V., Ahuzam), a-huz'-zam (Heb.)--their possession; holding fast;
possessions.

MD 37/1.7 Son of Ashhur and Naarah, of the tribe of Judah (I Chron. 4:6).

MD 37/1.8 Meta. The ability to perceive, acquire, and possess (their possession, holding fast,
possessions), belonging to the Judah faculty of mind.

MD 37/1.9 Ahzai (A. V., Ahasai), ah'-zai (Heb.) --my holder; protector; whom Jehovah holds;
whom Jehovah upholds.

MD 37/1.10 A priest of Israel (Neh. 11:13); a form of the name Ahaziah.

MD 37/1.11 Meta. The Israelitish priests represent our so-called "natural religious
tendencies." Some of these may be spiritual, and others may be simply of the intellect. Ahzai
signifies just what the name means--that Jehovah upholds, sustains, and protects the true
religious nature of man as it is unfolding into spiritual consciousness. (See AHAZIAH.)

MD 37/1.12 Ahuzzath, a-huz'-zath (Heb.)--holding fast; a possession; possessions.

MD 37/1.13 A friend of Abimelech, who was Philistine king (Gen. 26:26).

MD 37/1.14 Meta. The selfishness of the unregenerate will (Ahimelech) in its belief that it is
the rightful ruler of man and that the substance and the forces of man's being are for its own
sense desires. Having withessed the ever increasing power and possessions of Isaac (who is
Al

a symbol of the divine sonship), Abimelech fears that he will lose his own rule and
possessions, and so with Ahuzzath, his friend, he goes to Isaac and makes a covenant with
him in order to protect himself, his people, and their goods.

MD 37/2.1 The divine son, Christ, does not destroy, but saves. Error eventually brings about
its own destruction, but there is a period of development when the wheat and the tares must
be allowed to grow together until the harvest--when the error seems to flourish along with the
good. The harvest time of the Philistines came when the Israelites under Joshua took
possession of the Promised Land. In our own individual body consciousness we begin the
redemption of our body when we begin the real overcoming of the thoughts that are in
opposition to the laws of our being (the Philistines).

MD 37/2.2 Al, a'-l (Heb.)--the heap; a heap of rubbish; heap of ruins.

MD 37/2.3 A city east of Bethel; it is now a hill of stones. In Scripture history, Ai (eye), or Hali,
was a royal city of the Canaanites (Josh. 7:2-5; 8:9-28; Ezra 2:28). The Aiath of Isaiah 10:28 is
a form of Ai.

MD 37/2.4 Meta. Ai is mentioned in the Bible with Bethel. In Joshua 8, much is written about
the utter destruction of Ai, but nothing is said about Bethel's being destroyed, though both at
that time were cities of the Canaanites. We are told that Jacob named Bethel house of God,
when he had the dream that caused him to exclaim: "Surely Jehovah is in this place; and |
knew it not" (Gen. 28: 10-22). Abraham also built an altar between Bethel and Ai (Gen. 12:8).



Abraham signifies faith in God as awakening in the human consciousness. This faith is inner
spiritual sight, that in man which perceives the divine presence and man's oneness with it
(Bethel). Ai must refer to egotism and self-confidence without recognition of Spirit. These are
counterfeits of faith; they are destructive (heap of ruins) to the building of a truly spiritual
character and must be put away that the individual may come into a knowledge of his unity
with God.

MD 37/2.5 Real, practical faith in God, in the unseen yet almighty, omnipresent, omniscient
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Spirit of truth, is a heap of rubbish to the state of thought that is built up in self. The ruling idea
of egotism and skepticism in the sense consciousness (the King of Ai) must be overcome by
the | AM (Joshua), that faith in God may be established and that the individual may come into
a realization of his true relation to God.

MD 38/1.1 Aiah (in A. V., Gen. 36:24, Ajah), a'-iah (Heb.)--a cry; a clamor; a hawk; vulture.
MD 38/1.2 a Father of Saul's concubine, Rizpah, whose sons were delivered by David to the
Gideonites to be hanged (Il Sam. 3:7; 21:8). b A descendant of Seir the Horite (Gen. 36:24).
MD 38/1.3 Meta. Destructive, devouring thoughts pertaining to the animal consciousness and
to what should be the higher thought realm in the individual (a cry, a clamor, a hawk, a vulture;
an Israelite and a Horite) .

MD 38/1.4 Aijalon (in A. V., Joshua 10:12 and in Il Chronicles 28:18, Ajalon), ai'-ja-lon (Heb.)-
-place of deer; place of oaks; a strong place.

MD 38/1.5 a A valley and a city in the portion of Canaan that was allotted to the tribe of Dan
(Josh. 10:12; 19:42). b A place belonging to the tribe of Zebulun (Judg. 12:12). (See | Chron.
6:69; Il Chron. 11:10.)

MD 38/1.6 Meta. Dan and Zebulun refer to phases of order, judgment, and intelligent
discrimination in the consciousness. Joshua commanded the moon to stand still in the Valley
of Aijalon while the Israelites completed their destruction of the Amorites. Aijalon therefore has
to do with intellectual or reflected thought: the moon borrows its light from the sun, and the
intellect reflects its understanding from the one Intelligence, Spirit.

MD 38/1.7 Aijalon represents the fleetness (deer) of thought and the strength and protection
(place of oaks, a strong place) inherent in the true thoughts that meet and overcome error
(Ammonites) when these thoughts are established in Spirit and directed by | AM, Joshua.

MD 38/1.8 Ain, a'-'in (Heb.)--eye; a (natural) fountain; a fountain, literally, an eye.
AKELDAMA

MD 38/2.1 A city on the eastern boundary line of Canaan (Num. 34:11). First it seems to have
been a city of Judah, and then of Simeon (Josh. 15:32; 19:7). It was one of the places that
were given over to the Levites, or priesthood (Josh. 21:16).

MD 38/2.2 Meta. Praise (Judah) of our natural religious tendencies (Levites) and hearing of,
or obedience (Simeon) to, them open the way for discernment (eye) of spiritual Truth. Light,
love, and Truth enter a person's consciousness and become in him a fountain (Ain) of living
water. "The water that | shall give him shall become in him a well of water springing up unto
eternal life," said Jesus.

MD 38/2.3 Akan, a'-kan (Heb.)--keen; acute; twisted; warped; perverted; keen of vision.

MD 38/2.4 A chief of the Horites, grandson of Seir (Gen. 36:27); in | Chronicles 1:42 he is
called Jaakan.

MD 38/2.5 Meta. A ruling thought, or at least a very strong, influential thought, in the sense
consciousness. This thought aids in diverting the individual from the Truth, and causes much
trouble in the flesh. It is acute, and is quick to perceive (keen) on the sense plane, but is blind
(warped, twisted) to the real truth of man's being.

MD 38/2.6 The Horites were closely associated with the Edomites, the descendants of Esau.
They were inhabitants of the land of Seir before they were overcome by Esau. After that they
lived in the land along with the Edomites. Horites means cave dwellers; Seir means rough,
hairy. Considered metaphysically, the Horites, like the Edomites, have their seat of action in
the physical organism. The Horites refer more especially to deep-seated (cave dwellers) error,
fleshly tendencies, and activities of the physical in man than the Edomites do, though both
symbolize phases of the body consciousness.



MD 38/2.7 Akeldama (A. V., Aceldama), a-kel'da-ma (Gk. fr. Aram.)--field of blood; portion of

blood.
MD 38/2.8 A field not far from Jerusalem that was bought with the money that Judas received

for betraying Jesus. In
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Matthew 27:7, 8, it is called "the potter's field,"” and seemingly it was bought by the Jewish
priests and elders who were instrumental in having Jesus crucified, after Judas returned the
thirty pieces of silver to them. In Acts 1:17-19, however, it is inferred that Judas himself bought
the field and then, falling headlong in it, "burst asunder in the midst, and all his bowels gushed
out."

MD 39/1.1 Meta. Judas carried the bag from which the disciples drew the funds to meet their
physical needs. A portion of the substance that supports our organism is extracted in a very
intricate manner from the food that we eat. From mouth to stomach, to blood, to nerve fluid it
is refined step by step to the highest degree, where Spirit can reach it and use it at the nerve
endings in magnetic vibration.

MD 39/1.2 The stomach stands for the meditative faculty of the mind--its ability to receive
ideas, turn them over and over, and get mental pabulum out of them. On his plane, Judas (the
animal) does much of his thinking in the stomach; and after he had sacrificed everything to
material ends (so states Peter, the real thinker), he went out into the field and his bowels
gushed out, showing that there must be an end to that way of thinking.

MD 39/1.3 Akeldama was the field into which Judas went. It symbolizes a certain element in
thought substance that receives the blood (life) of the Judas (sense) man, and the essence of
all errors (Akeldama was a field bought as a burial ground for the bodies of deceased
strangers) that have to do with the stomach, bowels, and generative center, and eliminates
these errors from the consciousness and from the body.

MD 39/1.4 Akkub, ak'-kub (Heb.)--to take by the heel; to lie in wait; cunning; insidious.

MD 39/1.5 There were several Israelitish men by this name; most of them were of the tribe of
Levi and served as porters in the Temple and as priests who helped to teach the people out of
the law (I Chron. 3:24; 9:17; Ezra 2:45; Neh. 8:7). Akkub is a form of the name Jacob.

MD 39/1.6 Meta. Akkub, though it suggests deceit and craftiness (to take by the heel,
ALEXANDER

cunning; to lie in wait; insidious), has reference, like Jacob, to the subtle working of sense
mind in the progression of the individual toward spiritual consciousness.

MD 39/2.1 Akrabbim, a-krab'-b; m (Heb .)--scorpions; scourges; wounds the heel; the going
up, in sense of a pass.

MD 39/2.2 A range of mountains or hills, or a pass of steep ascent, in a mountain range that
formed a part of the southern boundary of the Promised Land (Num. 34:4)

MD 39/2.3 Meta. South always means below, in Biblical symbology, and often refers to the
subconscious. Akrabbim, in .Judges 1:36, is said to have been a border of the territory of the
Amorites. It represents the passing up, in consciousness, out of the realm of the Amorites (the
error race belief in and exaltation of generation, through sex) into the land of Judea--the higher
ideals of the Israelites, or true thoughts about life (the going up, in sense of a pass).
Scorpions, scourges, refer to the stinging experiences that beset one who has given way to
the sensations of the flesh; they goad him on to seek a higher expression of his creative
forces, that he may enter an abiding consciousness of life, health, peace, and harmony--the
Promised Land.

MD 39/2.4 Alemeth, al'-e-meth (Heb.)--place of concealment; hiding place; covering,
otherwise adolescence.

MD 39/2.5 a Son of Becher and grandson of Benjamin (I Chron. 7:8). b A Benjamite who was
descended from Saul and Jonathan (I Chron. 8:36).

MD 39/2.6 Meta. True faith thoughts (Benjamites) developing within the consciousness; an
inner unfoldment, or soul progression, that the outer man does not realize (hiding place,
adolescence). (See ALLEMETH.)



MD 39/2.7 Alexander, al-ex-an'-der (Gk.)--man defender; helper of man; helper of men;

defender of men.

MD 39/2.8 The name of several different men (Mark 15:21; Acts 4:6; 19:33; | Tim. 1: 20) .
Some of these men worked against Paul and some helped him.

MD 39/2.9 Meta. Alexander refers more to the
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outer belief in positive mental and physical force (man defender, helper of man) than it does to
the true, inner overcoming power of divine love. The thought that he represents, therefore, is
as likely to work against the real, spiritual good of man as it is to act for that good.

MD 40/1.1 The Alexander of Acts 19:33 worked constructively to help quiet the riot at
Ephesus and to bring about peace and poise. He symbolizes a certain righteous expression of
justice and mastery, and a broadness of comprehension that succeeded in quieting the people
and showing them the proper way to adjust their grievances. In consciousness this refers to
quieting the raging mind, and instilling into it a right sense of adjustment and balance. (See
DEMETRIUS.)

MD 40/1.2 Alexandria, al-ex-an'-drl-a (Gk.)--of Alexander; from Alexander.

MD 40/1.3 A ruling city in Egypt; a Greek center that was founded by Alexander the Great
(Acts 28:11).

MD 40/1.4 Meta. Alexandria denotes a phase- of the intellect that rules the body
consciousness at a certain stage of man's unfoldment, until the position of rulership is given
over to the rightful ruler in man, his spiritual | AM, or Christ. In this phase of the intellectual
realm, which Alexandria signifies, there are Egyptians, Greeks, Jews, and Christians--all
classes and kinds of thoughts have room until the intellect becomes quickened and guided by
the true understanding of spiritual Truth. Then all error thoughts and ideas are gradually
weeded out. Among the Alexandrians, therefore, we find powerful thoughts and thought forces
working for and against the Christ word in us in its work of redeeming our body.

MD 40/1.5 The Alexandrian of Acts 18:24-28 was a Jew who believed; he did much toward
spreading the gospel of Christ. He represents a religious intellectual thought that has been
qguickened by Spirit to an understanding of the Christ Truth, and then gives itself over to the
work of establishing this Truth further in the consciousness.

MD 40/1.6 The Alexandrians of Acts 6:9 represent fixed states of thought in the realm of
sense that rise up and oppose the
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further progress of spiritual ideas. They are stirred up by the arguments of Stephen (the
illumined reason).

MD 40/2.1 (There were many Jews in the city of Alexandria in Egypt, as well as people of
other nationalities. It was a noted city of learning. It had a wonderful library that was very
famous, and it was the seat of commerce, science, and education of the then known world.)
MD 40/2.2 Allammelech (A. V., Alammelech), allam'-me-lech (Heb.)--king's oak.

MD 40/2.3 A place in Asher (Josh. 19:26).

MD 40/2.4 Meta. A state of consciousness in man that realizes that "the joy of Jehovah" is his
fortress and strength (the king's oak; a place in Asher, Asher meaning happy). An oak tree
stands for something very strong and protective; it signifies the defense of the Almighty.

MD 40/2.5 Allemeth (in A. V., Alemeth), al'-lemeth (Heb.)--place of concealment; hiding place;
covering, otherwise adolescence.

MD 40/2.6 A city of the Levites in the allotment of Benjamin--a city of refuge (I Chron. 6:60).
This city is called Almon in Joshua 21:18.

MD 40/2.7 Meta. An inner development, or soul progression. The outer man does not know
that this development is going on in him (adolescence), but it becomes a "city of refuge” in his
consciousness--a stronghold of true justice (covering, hiding place) wherein there is release
and protection from all consciousness of sin and from all condemnation for past errors of mind
or of body. True justice delivers the individual from error and its results; it does not condemn
or destroy. Man must learn that God is lifting up and redeeming, or saving, His creation and



making it perfect. As the realization of this truth dawns upon man and grows strong in his
consciousness, he is lifted out of mortality into Godlikeness.

MD 40/2.8 Allon, al'-lon (Heb.)--oak; an oak.

MD 40/2.9 An Israelite, descended from Simeon (I Chron. 4:37). The "oak" of Joshua 19:33 is
called Allon in the Authorized Version.

MD 40/2.10 Meta. A realization of protection and strength (oak).
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MD 41/1.1 Allon-bacuth, al'-lon-bae’-uth (Heb.) --oak of weeping.

MD 41/1.2 The oak tree under which Rebekah's nurse, Deborah, was buried (Gen. 35:8).

MD 41/1.3 Meta. Weeping is an expression of emotion, a negative condition, a letting go
throughout the organism. Rebekah's nurse, Deborah (a bee), represents a very active,
serving, sustaining soul quality. Her death and burial symbolize a ceasing of the activity of this
soul quality in serving and sustaining the outer expression of beauty (Rebekah), and a sinking
back into the secret place of the Most High deep within the center of one's being. She was
buried below Bethel (house of God, near the heart center in man), under the oak (the
protection of Spirit).

MD 41/1.4 Allon-bacuth (oak of weeping) therefore signifies an inner strengthening of the true
man, which comes when, in trying to serve, one lets go of outer, personal activities and goes
within to the source of all strength and true energy, and rests there in God. When one does
this, though the outer man may mourn at first, since one seems to have lost one's personal,
mortal hold on strength, yet God works in and through one to will and to do His good pleasure,
and one's every thought and act counts for real spiritual good to the whole man.

MD 41/1.5 Almodad, al-mo'-dad (Heb.)--incommensurate; immeasurable; measure of God,;
agitated; the agitator.

MD 41/1.6 Son of Joktan, who was descended from Shem, son of Noah (Gen. 10:26).

MD 41/1.7 Meta. A certain discernment of the boundless possibilities that are open to man if
he makes practical application of Truth (immeasurable, measure of God). This understanding,
however, proves to be a disturbing element (agitated) in the consciousness because it is not
definite enough or held strongly enough to bring about the real change of mind that is
necessary to establish peace and order and to bring forth spiritual fruit. (Almodad was the
ancestor of an Arabian tribe, and Arabians represent unsettled, wandering, unproductive
thoughts in man.)

MD 41/1.8 Almon, al'-mon (Heb.)--hiding place; hidden.

MD 41/1.9 A city of refuge in the allotment of
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Benjamin (Josh. 21:18); it is the same city as Allemeth (I Chron. 6:60).

Meta. See ALLEMETH.

MD 41/2.1 Almon-diblathaim, al'-mon-dib-latha’-Im (Heb.)--hiding of two fig cakes; hiding of
troubles.

MD 41/2.2 The last camping place of the Israelites in the wilderness before they reached the
mountains of Abarim, from whose heights Moses was shown the Promised Land (Num. 33:46,
47).

MD 41/2.3 Meta. Figs, or fig trees, are a symbol of prosperity. Figs are also representative of
the seed of man. This seed in its original essence is mind energy, and when ideas are related
purely to Divine Mind the seed of man is the life stream in its original purity. Man's original sin
is the misappropriation of ideas, which leads to sensation. Almon-diblathaim represents
spiritual life and substance, which increase steadily in man from the time that he leaves the
darkness of sense (Egypt) and begins his journey toward spiritual consciousness and
redemption of the body (the Promised Land). Man does not realize the richness of the Christ
possibilities that are unfolding within him, however, until he begins uplifting and spiritualizing
his entire being (symbolized by the Israelites’ taking possession of Canaan). Until then the
inner riches are concealed from him (hiding of two fig cakes). If the inner substance and the
life that are all the time increasing in consciousness are misappropriated by the individual in
fulfillment of carnal desire, inharmonies result (hiding of troubles).

MD 41/2.4 Alpha, al'-pha (Gk.).



MD 41/2.5 a The first letter of the Greek alphabet. b A title applied to Christ (Rev.:8; 21:6;
22:13).

MD 41/2.6 Meta. Christ, the word of God, or idea of Divine Mind, as the "beginning" or the
"first-born" of all creation. "And he that sitteth on the throne said . . . | am the Alpha and the
Omega, the beginning and the end."

MD 41/2.7 AlphZus, al-phZ&'-us (Gk.) a successor; a supplanter; a leader; a chief.

MD 41/2.8 a Father of Matthew (Levi), who became a disciple of Jesus Christ (Mark 2:14). b
Another AlphAus was the
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father of James the Less, a disciple of Jesus, and husband of Mary, a sister of Jesus' mother
(Mark 3:18). The Clopas of John 19:25 is believed to be the same person. Compare this text
with Luke 24:10 and Matthew 10:3.

MD 42/1.1 Meta. The true spiritual man in us, the Father, in which the will (Matthew) and the
faculty of order (James, the son of Alph/Zus) had their inception. Our outer man, with all his
faculties and powers, his soul qualities and his possibilities, is the child, or product, of spiritual
man--the Son, Jehovah God, or Christ who was made in the image and likeness of the great
principle of Being --the Father-Mother Mind. So both of these men named AlphAus represent
in a measure the Jehovah God, or Christ, in us who is our spiritual parent, and our leader, or
chief. When we recognize this truth, by means of the will (Matthew) we give up our mortal
ideas and consecrate ourselves with all our faculties to spiritual expression; then Spirit in us
supplants and succeeds the sensual. We are in truth spiritual, and we function naturally only
when we function spiritually. (See CLOPAS.)

MD 42/1.2 altar, al'-tar (Lat.) .

MD 42/1.3 Meta. The place in consciousness where we are willing to give up the lower to the
higher, the personal to the impersonal, the animal to the divine.

MD 42/1.4 The golden altar for incense, the altar of the burnt offerings, and so forth (Ex. 40:5,
6) symbolize the establishing of permanent resolutions of purity and covenants of conformity
with the higher law of obedience, though it cause daily sacrifice.

MD 42/1.5 The brazen altar that was used in the Temple worship (I Kings 8:64) represents
the generative life.

MD 42/1.6 The altar that is mentioned in Revelation 11:1 symbolizes the consciousness of full
consecration that takes place first in the temple of worship. "Present your bodies a living
sacrifice, holy, acceptable to God, which is your spiritual service" (Rom. 12:1). "Them that
worship therein" represent our true spiritual thoughts that love and worship God.

MD 42/1.7 The altar of | Kings 18:30 represents

AMAL

the solar plexus, or the centralization of all the nervous energy in body consciousness.

MD 42/2.1 Alush, a'-lush (Heb.)--wild place; desolation; crowd.

MD 42/2.2 One of the camping places of the Israelites in the wilderness (Num. 33:13).

MD 42/2.3 Meta. A worldly active, undisciplined phase of the mentality (wilderness, wild place,
crowd) that has to be met and overcome by the children of Israel (true thoughts) before the
Promised Land can be entered. If allowed to continue its ignorant activities, the state of mind
that Alush represents will bring more and more desolation to the whole consciousness.

MD 42/2.4 Alvah, al'-vah (Heb.)--sublimation (of evil); sublimity; twisted; pervert; wicked; evil.
MD 42/2.5 A chief of Edom, descended from Esau (Gen. 36:40); in | Chronicles 1:51 he is
called Aliah.

MD 42/2.6 Meta. The animal nature in man exalting itself (sublimation of evil). This is evil in
the sight of Truth, since true sublimity and exaltation come only by one's unifying the entire
being with the spiritual or Christ consciousness.

MD 42/2.7 Alvan, al'-van (Heb.)--sublime; tall.

MD 42/2.8 Son of Shobal, a descendant of Seir the Horite (Gen. 36:23); in | Chronicles 1: '10
he is called Alian.

MD 42/2.9 Meta. A lofty concept, of man's seemingly material consciousness, concerning the
apparently sensual or physical phase of his organism--a glimpse of the truth that even the
outer man has his origin in Spirit. (See SHOBAL.)

MD 42/2.10 Amad, a'-mad (Heb.)--people of duration; enduring; a station.

MD 42/2.11 A border town in the allotment of Asher near Allammelech (Josh. 19:26).



MD 42/2.12 Meta. An aggregation of thoughts of an established, enduring, sustaining
character, founded in Truth principles (a station, people of duration, enduring).

MD 42/2.13 Amal, a-mal (Heb.)--labor; laboring; toil.

MD 42/2.14 A descendant of Asher, in the land of Canaan (I Chron. 7:35). His father was
Helem.

MD 42/2.15 Meta. A belief that the exertion of one's strength (Helem, the father, signifies
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strength) is hard work and is accompanied by fatigue (laboring, toil). This belief really belongs
to the old carnal thoughts, but if we are not watchful it finds its way into what we intend to
make "spiritual service." All one's use of strength and faculties should be joyful, to increase
one's powers and to give loving service.

MD 43/1.1 Amalek, am'-a-lek (Heb.)--warlike; dweller in the vale; valley dweller; that licks up.
MD 43/1.2 Son of Eliphaz by his concubine, Timna, and grandson of Esau (Gen. 36: 12) .
MD 43/1.3 Meta. Esau represents the body consciousness. From him the Amalekites were
descended. Amalek (warlike, dweller in the vale, that licks up, or consumes) signifies lust, that
base desire which, when established in the animal forces of the subconscious mind of man, is
the begetter of destructive, rebellious, perverted appetites and passions. Amalek’s father was
Eliphaz, meaning God is strength, God is fine gold. Thus desire at its origin is good and is of
God; but when it is misinterpreted by the carnal man it becomes lust (Amalek).

MD 43/1.4 Amalekites, am'-a-lek-ites (Heb.)--belonging to Amalek.

MD 43/1.5 Descendants of Amalek, grandson of Esau (Gen. 14:7; | Sam. 15:6-8; 30: 1-18).
They are usually called "Amalek."

MD 43/1.6 Meta. The base desires of the individual. To those in spiritual understanding it is
clear that the vale (valley dweller) represents that great realm of mind called the
subconscious. The Amalekites symbolize the animal forces, appetites, and passions. They are
warlike, and are destructive in their nature. They must be cleansed completely out of
consciousness by denial (see | Sam. 15).

MD 43/1.7 Disobedience has many forms; the most stubborn is that which absolutely refuses
to obey. It stands up for its rights. It tells us that certain things are good for us, that the race
has always indulged in them, and that such indulgence is necessary. Such ideas as these are
the Amalekites down in the vale. They have become fixed in consciousness and refuse to
abdicate. They are

AMARIAH

not receptive to the illumination of Spirit; they crave self-gratification and are determined to
have it. They must be taken up in prayer and denied place in consciousness. If we do not
destroy these errors that God commands us to destroy, sooner or later they will obtain
command to such an extent that they will endeavor to destroy us. Obedience to the Lord
(divine law) insures peace and joy and leads into the paths of pleasantness and abundant
prosperity.

MD 43/2.1 Amam, a'-mam (Heb.)--gathering place.

MD 43/2.2 A city of Judah in the land of Canaan (Josh. 15:26); it was in the extreme south,
toward the border of Edom.

MD 43/2.3 Meta. A fixed state of thought in the subconscious mind, and very close to the
body consciousness. (Edom refers to the body, or flesh. The south always means below; it
usually pertains to the subconsciousness.) It is an assembling place (gathering place) in which
a certain phase of subconscious thought force prepares to work out in the body. (Amam is
spoken of in connection with Shema --hearing, rumor, and Moladah--birth, generation.) As this
thought center is given over to praise and prayer (the city came into the possession of Judah)
it is raised to higher and more spiritual expression. Then, instead of working out the results of
error in the body, it causes life, health, and good to manifest.

MD 43/2.4 Amana, am'-a-na (Heb.)--constant; permanent; integrity; a seal of verity; a
covenant .

MD 43/2.5 A high mount, or summit, of the Antilibanus range (Song of Sol. 4:8).

MD 43/2.6 Meta. A high place in consciousness where we enter into the realization of a
deeper union with our indwelling Christ --our bridegroom--than we have known before. We get



a clearer understanding of His promises (covenant,) and the Christ becomes to us such a
source of constancy and integrity (constant, permanent, integrity, a seal of verity) that we
experience the joy and the rapture that are symbolized in the 4th chapter of the Song of
Solomon.

MD 43/2.7 Amariah, am-a-rl'-ah (Heb.)--Jah says; word of Jehovah; Jehovah
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enlightens.

MD 44/1.1 A descendant of Aaron, by his eldest son, Eleazar. He lived during the time that Eli
and his sons were in possession of the priesthood, before it reverted to the rightful line of high
priests--the descendants of Aaron through his eldest son (I Chron. 6:7, 52) . There are others
by this name also.

MD 44/1.2 Meta. An inner assurance of sonship, of oneness with God and dependence upon
His word (Jah says, word of Jehovah), which stays with one when one seems incapable of
outer spiritual expression for the time being; it is the light and assurance of the inner Word with
its creative power to bring forth fruit in due season.

MD 44/1.3 Amasa, am'-a-sa (Heb.)--burden; burden-bearer; sparing the people.

MD 44/1.4 A nephew of David's, and a cousin to Joab, the commander of David's army.
Absalom made Amasa the head of his troops when he rebelled against his father, David.
David afterward gave Amasa command of his army in place of Joab, but Amasa was slow in
carrying out David's orders, and so Abishai and Joab had to take the lead. He was slain by
Joab (Il Sam. 17:25; 19:13; 20:912) .

MD 44/1.5 Meta. A negativeness or uncertainty of the will (the executive power of the mind)
that arises when one's love (David) is divided between the outer and the inner, when one is of
a double mind and desires to please and to save the thoughts (people) of the physical-sense
man and yet wishes to serve the true king --to be loyal to Truth. This places a heavy burden
upon one, and such a state of mind must be destroyed by Joab (the positive power of the will)
before one's love (David) may again become fully centered in Spirit.

MD 44/1.5 Amasai, am'-a-sai (Heb.)--burdenbearer; burdensome.

MD 44/1.6 The name of several men who were of the Levites, or priesthood (I Chron. 6:25;
12:18; 15:24; 11 Chron. 29:12).

MD 44/1.7 Meta. The thought of great responsibility or burden (burdensome, burdenbearer)
that comes to one who feels very strongly the necessity for following

AMASIAH

set rules in keeping the letter of the law. Priests and Levites represent our "natural religious
tendencies." They typify religious thoughts, but not necessarily spiritual thoughts. When they
are of the intellect rather than of Spirit, they become the basis of a formal religion wherein rites
and ceremonies take the place of true spirituality. Thus they make one's religious experience a
burden instead of a blessing. The Truth makes one free.

MD 44/2.1 Amashsai (A. V., Amashai), a-mash'sa-l (Heb.)--carrying a load; burdensome.

MD 44/2.2 A priest of Nehemiah's time, who returned to Jerusalem from the Babylonian
captivity (Neh. 11:13).

MD 44/2.3 Meta. A religious tendency in man that, because of its multiplicity of thoughts not
established in divine wisdom, leads to confusion (Babylon). (Amashsai was of the family of
Immer, the name Immer meaning talkative.) "And the burden of Jehovah shall ye mention no
more: for every man's own word shall be his burden” (Jer. 23:36). The "word" here relates to
thought. Man's thoughts build his burdens, his responsibilities, his cares. (The meaning of
Amashsai is carrying a load; burdensome.) Yet this religious tendency, which Amashsai
symbolizes in us, has laid hold of something of the true word, by the power of which it has
been set free to return to the spiritual center in consciousness (Jerusalem), bringing with it the
good that it has gained (carrying spoil is suggested by one authority as a meaning of
Amashsai) in the experience through which it has passed.

MD 44/2.4 "l rejoice at thy word,

MD 44/2.5 As one that findeth great spoil” (Psalms 119:162).



MD 44/2.6 Amasiah, am-a-sl-ah (Heb.)--Jehovah bears; Jah has strength (to bear); whom

Jehovah bears.

MD 44/2.7 Son of Zichri, "who willingly offered himself unto Jehovah" (Il Chron. 17: 16). He
was captain over "two hundred thousand mighty men of valor" during Jehoshaphat's reign.

MD 44/2.8 Meta. Sustaining strength, through the inner Christ (whom Jehovah bears,
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Jah has strength to bear). Amasiah was of the tribe of Judah. By means of praise (Judah) our
strength is increased and all our inner faculties and powers are greatly increased in
consciousness.

MD 45/1.1 Amaziah, am-a-zl'-ah (Heb.)--Jehovah makes mighty; the Lord protects; strength of
Jehovah.

MD 45/1.2 a A king of Judah. He began his reign well, but after he had, by obedience to
spiritual guidance, gained a victory over Edom, or Seir (the outer flesh consciousness), he set
up the gods of Seir in his own land and worshiped them. Then the hand of the Lord, which had
been with him, was turned against him. The remainder of his reign was troublesome, and
finally he was killed by his subjects (Il Kings 12:21; 14:1-20; Il Chron. 25). b A priest of Bethel
in the time of Jeroboam, king of Israel (Amos 7:10).

MD 45/1.3 Meta. The overcoming strength that inheres in the will when it is established in
Jehovah (Christ), when man's trust is in the Lord (strength of Jehovah). When the will admits
into consciousness the error belief that strength and power are physical instead of spiritual,
and begins to trust in the flesh instead of trusting in God, its strength begins to weaken and
soon its reign comes to an end. The kingdom of Judah represents the inner life forces of
man's organism, and its king, the will, should not utilize the inner vitality in outer sense ways.
When it utilizes this inner vitality wrongly, it is setting up the gods of Seir and worshipping
them.

MD 45/1.4 Amittai, a-mlt'-tai (Heb.)--truthful; true.

MD 45/1.5 Father of Jonah (Il Kings 14:25; Jonah 1:1) .

MD 45/1.6 Meta. The tendency in us to adhere very closely to that which we believe to be true
(truthful Meta). This tendency is good, but if it is of the intellect alone, rather than of the
spiritual consciousness, we are likely to become narrow and condemnatory in our dealings
with ourselves and with others. Amittai signifies in us that intellectual adherence to truthfulness
which lacks the love and the mercy that cover a multitude of shortcomings. The Amittai
thought demands

AMMI

an eye for an eye and a tooth for a tooth. This attitude causes an inner condemnation and a
fearfulness that are destructive (Jonah) because as yet no man has attained that perfect state
wherein he needs no longer to be dealt with forgivingly and mercifully. All hard judgment, even
though it may be truthfully given so far as the outer man is concerned, comes back to one in
the same measure in which it has been sent out.

MD 45/2.1 Ammah, am'-mah (Heb.)--a (natural measure) cubit; a (natural) maternal nation; a
metropolis; a people.

MD 45/2.2 A hill "that lieth before Giah by the way of the wilderness of Gibeon" (Il Sam. 2:24).
MD 45/2.3 Meta. A place of agreement, in consciousness, between the executive power of
love (Joab, David's commander) and the conclusions of the somewhat spiritually enlightened
intellect (Abner, captain of Saul's host). This agreement is based upon the innate knowing that
all intelligence, whether of the heart or of the head, has a common source, Divine Mind
(maternal nation, a metropolis; a hill in Israel).

MD 45/2.4 (Abner, captain of Saul's host, represents the intellect, spiritually quickened in
some degree. Joab, David's commander, is the inner pivotal center that preserves the unity
and integrity of soul and body, the individual will. Abishai stands for the inherited law of
destruction to all the enemies of the natural man. Saul had been defeated and killed, and
Abner was fleeing from Joab and Abishai. They met at the hill of Ammah. There Abner
convinced Joab that he and Abishai and their men should not follow him further with intent to
kill. The intellect must not be destroyed, even though it is functioning in unison with the



ignorant, personal will--Saul. It must be raised to a higher plane of action and must learn to
reason entirely from a spiritual instead of a material standpoint.)

MD 45/2.5 Ammi, am'-ml (Heb.)--my people; my flock; my troop; my servants.

MD 45/2.6 A symbolical name given to the redeemed people of Israel (Hos. 2:1).

MD 45/2.7 Meta. The acknowledgment by Jehovah,
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the Christ or true self in us, that our Israel thoughts have become obedient to the true ideas of
the mind of Spirit (m?1 people). Formerly, they had given themselves over to belief in a formal
religion, to belief in materiality.

MD 46/1.1 Ammiel, am'-m;-el (Heb.)--people of God; servants of God; my kinsman is God; my
people is strong.

MD 46/1.2 The name of four Israelitish men; one of them was of the tribe of Dan, and was
one of the twelve who were sent to spy out the land of Canaan (Num. ] 3:12; Il Sam. 9:4; |
Chron. 3:5; 26:5).

MD 46/1.3 Meta. Spiritual thoughts in consciousness (people of God). These thoughts are
related closely to the divine (my kinsman is God), and potentially they are strong (my people is
strong). But not all the men named Ammiel recognized the unfailingness of spiritual strength;
some of them attributed strength to error (see Num. 13:31-3:3). Our spiritual thoughts, also,
are not always conscious of their overcoming power; or perhaps it would be more correct to
say that we are not always conscious of the overcoming power of our spiritual thoughts.

MD 46/1.4 Ammihud, am-mi'-hud (Heb.)--people of excellence (my kinsman is majesty;
people of glory; people of praise; my people is honorable.

MD 46/1.5 The name of four different men; all were Israelites except one (Num. 1:10; 34:20; |
Chron. 9:4). The name is spelled Ammihur in Il Samuel 13:37.

MD 46/1.6 Meta. Ideas pertaining to the honor, authority, high moral integrity, and worth of
true spiritual thoughts in consciousness; also the high esteem in which such thoughts should
be held by the individual (people of excellence, people of glory, people of praise, my kinsman
is majesty, my people is honorable).

MD 46/1.7 Amminadab, am-min'-a-dab (Heb.)--people of liberality; people of willing
generosity; my people is abundance.

MD 46/1.8 The name of several Israelitish men (Exod. 6: 23; Num. 1: 7; | Chron. 6: 22; 15:10;
Matt. 1:4).

MD 46/1.9 Meta The broad-mindedness and generosity of true spiritual thoughts in man
(people of liberality, people of willing generosity, my people is abundance).

AMMONITES

Although the Israelites of old may not have lived up to what their names imply, yet the names
show the possibilities that lie in the mind of God for man. "Ye therefore shall be perfect, as
your heavenly Father is perfect.”

MD 46/2.1 Ammishaddai, am-mi-shad'-dai (Heb.) --people of the Almighty; people of
Providence; my kinsman is the Almighty.

MD 46/2.2 Father of Ahiezer. Jehovah chose Ahiezer, through Moses, to be leader of the tribe
of Dan at the time of the numbering of the Israelites in the wilderness (Num. 1: 12) .

MD 46/2.3 Meta. The efficiency and the power of which man becomes conscious when he
recognizes his unity with omnipotent God (people of the Almighty, my kinsman is the
Almighty); also the assurance of divine oversight and supply (people of Providence) .

MD 46/2.4 Ammizabad, am-miz'-a-bad (Heb.)--people of endowment; people of the giving; my
people is endowed; kindred of the giver.

MD 46/2.5 Son of Benaiah, who was a mighty man during David's reign (I Chron. "7:6).

MD 46/2.6 Meta. The idea of God as the source of all, and man as the receiver and expresser
of the faculties and powers of Being (people of endowment, my people is endowed, kindled of
the giver).

MD 46/2.7 Ammon, am'-mon (Heb.)--a great people; an extensive people; a fellow
countryman.



MD 46/2.8 From Ben-ammi, son of the younger daughter of Lot (Gen. 19:38). The Ammonites
were descended from him.

MD 46/2.9 Meta. The central dominating thought of that which the Ammonites symbolize in
consciousness--the belief in carnality; also the extensiveness of this line of thought in mortal
man. (See AMMONITES.)

MD 46/2.10 Ammonites, am'-mon-ites.

MD 46/2.11 Descendants of Ben-ammi, son of Lot, and enemies of the Israelites (Deut. 2:3:3;
| Sam. 11:11; | Kings 11:5).

MD 46/2.12 Meta. Popular opinion; also the wild, uncultivated states of consciousness that
thoughts of sensuality, sin, and ignorance have formed in the outer world. Careless, disorderly
thinking
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weakens the positive, upbuilding power of the mind and opens the way for invasions of error
thoughts. Thoughts of similar character congregate and form states of consciousness, just as
people who think along similar lines congregate and form organizations. When the central
thought is of the power of good, a constructive center in consciousness is formed; when the
prevailing thought is evil, a destructive center is formed. There is a constant push and pull
between these two states of consciousness, each one striving for supremacy, and the result is
weakness in mind and body.

MD 47/1.1 In Il Chron. 26:8 the Ammonites refer to the generative region. "The Ammonites
gave tribute to 1Jzziah." Uzziah symbolizes strength. (See UZZIAH.) The strength center in the
body, which is at the small of the back, is connected directly with the physical forces, and
when this center is dominant it draws upon all the region below the diaphragm.

MD 47/1.2 Amnon, am'-non (Heb.)--faithful; upbringing; tutelage.

MD 47/1.3 David's eldest son, who was killed by his half-brother, Absalom, because of his
conducttowar d Absal ombés sister 3)Tamar (I 1 Sam. 3:
MD 47/1.4 Meta. A mental quality in man, under discipline or in process of education. When
completed this training will bring about faithfulness (upbringing, tutelage, faithful) From the
Bible history of Amnon, the faithful attitude of thought and action was yet to be attained by
him.

MD 47/1.5 Amon, a'-mon (Heb.)--master workman; workman; builder.

MD 47/1.6 This word in its primitive purity referred to the universal Mother, and designated the
basic wisdom of God, the architect of the universe. Pliny renders this word as "artifex omnium
natura,” the universal artificer, creator, of nature. From these developed the ideas of master
craftsman, an architect, a builder, a mason. The Egyptians knew and understood this truth, but
their priestcraft allowed it to degenerate into idolatry and nature worship. Amon of No, the
Egyptian god, signifies the unmanifest, the uncreated, the mysterious.

AMORITES

MD 47/2.1 a An Egyptian god (Jer. 46:25). b An idolatrous king of Judah (Il Kings 21:18-26). c
A governor of the city of Samaria at the time that Ahab was king of Israel (I Kings 22:26). d
There were others by this name.

MD 47/2.2 Meta. Egypt is the realm of substance and life in body consciousness. To the
unregenerate soul it is the land of mystery and darkness, yet it is essential to the continuation
of the body. When the individual looks upon his body as material and believes that the
substance and the life that sustain it are material, a fleshly inheritance, instead of recognizing
their true source in Spirit, that individual is worshipping the Egyptian god Amon.

MD 47/2.3 When the will (king) is guided by material belief concerning the body, the will does
not become a true builder of the body temple in spiritual substance and life, but decides
according to the outer letter, or shadow of the real, a decision that leads to death. The will is a
master builder when established in Truth, but not otherwise.

MD 47/2.4 Amon, governor of Samaria, signifies a ruling thought of the intellect. This ruling
intellectual thought is also a workman necessary to body building. But in order to do its proper
work in building a perfect body, the intellect must be set free from confused mortal reasonings:
The Samaritans must come into an understanding of the Christ Truth--the intellect must be
illumined by Spirit, that it may base its reasonings on the real instead of the unreal.

MD 47/2.5 Amorites, am'-0r-ltes (Heb.)--dwellers of the summits; mountaineers; highlanders.
MD 47/2.6 One of the strongest and most eminent of the Canaanitish tribes, or nations (Gen.
14:7; Deut. 3:2; Josh. 10:6-12). The Amorites were descended from a son of Canaan,
grandson of Noah (Gen. 10: 16).



MD 47/2.7 Meta. A race inheritance; the Amorites' seat of action is the generative function.
They can be overcome only by purification of the consciousness within and without--that is, in
thought and deed--with the "flaming torch" of Spirit. (See
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Gen. 15:16-21.) Generation is very strongly rooted in man's consciousness, and has been
elevated by man in personal thought to the very heights (highlanders, mountaineers, dwellers
of the summits). But it must be put away, that one may be regenerated in mind and body.

MD 48/1.1 Amos, a-mos (Heb.)--burden; load; borne up; sustained; carried.

MD 48/1.2 The writer of the book of Amos. He was a shepherd (Amos 1:1; 7:10-14).

MD 48/1.3 Meta. Conscience, which shepherds the natural forces of mind and body. (Sheep
represent thoughts that are obedient to the natural law; they also represent the pure natural
life of the body.) Amos in us warns us when we have transgressed the divine law.

MD 48/1.4 Amoz, a'-moz (Heb.)--vigorous; strong; courageous; quick.

MD 48/1.5 Father of Isaiah the prophet (Isa. 1:1).

MD 48/1.6 Meta. A firm, active trust in God, which is an encouragement and protection to the
individual and is the forerunner of salvation (strong, vigorous, father of Isaiah--salvation of
Jehovah, or God saves).

MD 48/1.7 Amphipolis, am-phlp'-o-I;s (Gk.)--around the city; about the city; surrounded city.
MD 48/1.8 A Macedonian city through which Paul and Silas passed while Paul was on one of
his missionary journeys (Acts 17:1).

MD 48/1.9 Meta. Truth passes through several stages in entering the mind: doubt, then
examination, then great desire for the Truth, then acceptance. These are represented by the
Gentile cities, Amphipolis, Apollonia, and Thessalonica, through which Paul passed, and
Beroea, where "he received the word with all readiness of mind."

MD 48/1.10 Ampliatus (A. V., Amplias), am'-ph-atus (Lat.)--large; full; ample.

MD 48/1.11 A Christian friend of Paul's at Rome (Rom. 16:8).

MD 48/1.12 Meta. A very great capacity to comprehend Truth (large, full, ample).

MD 48/1.13 Amram, am'-ram (Heb.)--kind red o f the lofty One, i. e., of God; exalted people;
high people.

MD 48/1.14 a Father of Moses and of Aaron

ANAB

(Exod. 6:20). b A son of Bani (Ezra 10:34).

MD 48/2.1 Meta. A very high conception of oneness with God and of the true thoughts of
man's consciousness as being emanations from the ideas of the one Mind (kindred of the lofty
One, i. e., of God, exalted people) .

MD 48/2.2 Amramites, am'-ram-ltes (Heb.)--belonging to Amram.

MD 48/2.3 Descendants of Amram, of the Kohathite Levites (Num. 3:27).

MD 48/2.4 Meta. Thoughts springing from and of character like that in consciousness which
Amram signifies. See AMRAM.

MD 48/2.5 Amraphel, am'-ra-phel (Heb.)--keeper of the gods; keeper of the treasures; or,
speaker of mysteries; enlightener of secrets.

MD 48/2.6 A heathen king of Shinar, in Abraham's time (Gen. 14:1, 9).

MD 48/2.7 Meta. The belief of unawakened man that in generation, physical reproduction, he
is fulfilling the creative law of Being. The truth is that the command to be fruitful and multiply
and to replenish the earth and subdue it includes the bringing forth and expressing of the
ideas of the one Mind. The Word is the creative power of God, and it will transform men into
spiritual beings. By the Word every man can build for himself a spiritual body, incorruptible
and- immortal.

MD 48/2.8 Amzi, am'-zl (Heb.)--strong.

MD 48/2.9 Son of Bani (I Chron. 6:46).

MD 48/2.10 Meta. Strength.

MD 48/2.11 Anab, a'-nab (Heb.)--cluster of grapes; grape town.



MD 48/2.12 A city in the hill country of Judah (Josh. 15:50). It was formerly a city of the
Anakim, who were overcome by Joshua (Josh. 11:21).

MD 48/2.13 Meta. A state of thought that magnifies the life idea in man, thus increasing his
consciousness of life and making union with the one Source of all life. Grapes suggest wine,
and wine symbolizes life; Judah (praise) gives the thought of increase of life. A cluster of
grapes bespeaks a conjunction, a grouping, or joining of that which grapes suggest. Anab was
a city in the hill country of Judah, and hills represent high,
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exalted states of mind.

Anah, a'-nah (Heb.)--answering.

MD 49/1.1 a A chief or prince of the Horites, son of Seir (Gen. 36:20, 29). b The son of
Zibeon the Hivite, and parent of Esau's wife, Oholibamah (Gen. 36:2, 14, 18, 25). Authorities
agree that this latter Anah was a son of Zibeon, not a daughter.

MD 49/1.2 Meta. Error tendencies, or strongly influencing thoughts, deep within the subjective
life forces in individual consciousness, which cause these life forces to respond to the desires
of the flesh or sense man (answering) instead of listening to Spirit. (The Hivites and the
Horites were descendants of Canaan, son of Ham; they were hostile to the Israelites in the
Promised Land, and they had to be destroyed.)

MD 49/1.3 Anaharath, an-a-ha'-rath (Heb.) a way of groaning; a narrow way; a gorge.

MD 49/1.4 A border city in the allotment of Issachar (Josh. 19:19).

MD 49/1.5 Meta. A fixed place in consciousness where man feels instinctively and knows that
trustworthiness, uprightness, and honesty are the passageway that leads to real success in all
the affairs of life (a city in the allotment of Issachar, Issachar referring to substance of earth,
supply, prosperity). This way may seem narrow, winding, troublous (a way of groaning), and
even dangerous and rocky (a gorge) at times to the sense man, yet it is the only way that
leads safely through "mountains of difficulties" to true peace and supply.

MD 49/1.6 Anaiah, a-na'-iah (Heb.)--Jah answers; Jah has answered; whom Jehovah
answers.

MD 49/1.7 a A priest who stood at the right hand of Ezra the scribe when Ezra read the book
of the law to the people of Israel (Neh. 8:4). b One who joined Nehemiah in sealing the
covenant (Neh. 10:22).

MD 49/1.8 Meta. A positive assurance in the consciousness of awakened man that God hears
and answers when man seeks to understand and obey the divine law (Jah answers Jah has
answered).

MD 49/1.9 Anak a'-nak (Heb.)--long-necked;

ANAMMELECH

giant; collar.

Son of Arba, a giant (Josh. 21:11).

MD 49/2.1 Meta. The home of Anak and his three sons was in Hebron (the front brain or seat
of conscious thought). Anak symbolizes the belief that the intellect functioning in material
thought is the seat of power and the source of Truth. This belief is very strongly intrenched
(giant) in the mind of him who is unawakened spiritually, and it causes him to be very bold and
brazen (long necked) in exalting his personality; he thinks that the meekness and humility of
spiritual Truth are foolish and weak. In the end, however, Truth always triumphs over error.
Adherence to the true God overcomes all seemingly intellectual giants in our Promised Land.
(See AHIMAN.)

MD 49/2.2 Anakim (A. V., Anakims), an'-a-k;m (Heb.)--the long-necked; giants.

MD 49/2.3 Descendants of Arba, through Anak (Deut. 9:2). They were a race of giants, in
southern Canaan (Josh. 11:21).

MD 49/2.4 Meta. The intellectual thoughts and states of consciousness in man that believe
that the outer, formed world, with its customs and teachings, is real and is the source of man's
strength, power, and good, instead of seeing that the outer manifestation is but an expression
of man's inner thought and word and of itself has no sustaining power. (See ANAK.)

MD 49/2.5 Anamim, an'-a-mlm (Heb.)--statues; rockmen; fountains.

MD 49/2.6 Son of Mizraim, son of Ham (Gen. 10:13); his descendants are supposed to have
inhabited a portion of Egypt. The name Mizraim in the Bible is in meaning identical with Egypt.



MD 49/2.7 Meta. Hard, material thoughts (rockmen) about life (fountains). Material thoughts
about life aid in building corruptible bodies, mere statues in so far as being truly alive through
union with the Source of all life is concerned.

MD 49/2.8 Anammelech, a-nam'-me-lech (Heb.)--king's statue; king's rock; kingly image.
MD 49/2.9 The companion god of Adrammelech in the heathen worship of the Sepharites,
and introduced into Samaria by them (Il Kings 17:31).
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MD 50/1.1 Meta. See ADRAMMELECH.

MD 50/1.2 Anan, a'-nan (Heb.)--a covering; a

cloud; beclouded.

MD 50/1.3 A chief man of the Israelites, who signed the covenant with Nehemiah (Neh.
10:26).

MD 50/1.4 Meta. A high spiritual thought of consecration to God. This thought aids the true
consciousness (Israel) to make an agreement with God to serve Him and be loyal to Him. Yet
the thought that Anan signifies is obscured, or clouded (cloud, beclouded) to some extent by a
belief in sin and evil as a power that holds man in servitude and bondage. (The Israelites still
were servants to Gentile kings and princes, even though they were dwelling again in their own
land; they were bowed down and grieved because of their former sins that had brought all their
troubles upon them. See Neh. 9:32-38.)

MD 50/1.5 Ananiah, an-a-nl'-ah (Heb.) covered by Jehovah; protected by Jehovah.

MD 50/1.6 a Grandfather of Azariah, who helped Nehemiah to rebuild the wall of Jerusalem
(Neh. 3:23). b The name of a Benjamite town in the land of Canaan (Neh. 11: 32) .

MD 50/1.7 Meta. A thought of divine protection, of the inner Christ or Father as one's refuge
and defense (covered by Jehovah, protected by Jehovah) .

MD 50/1.8 The Benjamite town of Ananiah symbolizes an aggregation of thoughts in
consciousness, thoughts of faith in Jehovah, | AM, or Christ as one's protection and shield.
MD 50/1.9 Ananias, an-a-ni'-as (Gk. fr. Heb.)--graciousness of Jah; mercy of Jehovah;
compassion of Jehovah).

MD 50/1.10 a A man of the early Christians who, with his wife Sapphira, tried to deceive the
apostles by keeping back part of the price of the property that they had sold, while professing
to be giving it all. According to the Bible text, they met instant death because of their deception
(Acts 5:1-5). b Another Ananias was a godly man who was sent to Paul to restore his sight
after his conversion (Acts 9:10; 22:12). c Still another Ananias was a high priest of the Jews
and was opposed to the followers of

ANANIAS

Jesus Christ (Acts 23:2).

MD 50/2.1 Meta. There is a lurking belief in the mind that we can join the great school of
spiritual development and at the same time retain our hold upon worldly thoughts. This belief
represents Ananias of Acts 5:1-5, deception. Such deception of the mind is a very subtle error
and causes the would-be disciple much misery. The best way to handle it is to uncover the
whole inner consciousness to Spirit and to ask to be thoroughly purified and cleansed.

MD 50/2.2 This liar and deceiver has two sides in the mind. Outwardly, or in conscious
thought, it is Ananias; in the subconscious thought it appears as Sapphira. Both of these must
die before the spiritual thoughts (church) will increase in numbers and in power. The best and
quickest way to dissolve these errors is to face them boldly and accuse them of holding back
part of the price of salvation.

MD 50/2.3 Some persons, when the redemptive process begins, are so wrapped up in
material possessions that they do not give up wholly to Spirit; they retain a part of the price.
Man must be cleansed thoroughly before he can come into the full light. Once he truly
discerns Spirit, material thoughts give way; when the false is destroyed the good is more and
more manifest. This is true of every man's spiritual development. If you give yourself wholly to
God He will destroy all the devils that have become part of you. You must give spirit, soul, and
body to God. God is everywhere. You can hide nothing from this universal eye ().

MD 50/2.4 The Ananias of Acts 9:10 represents a different attitude of thought from that
represented by the foregoing Ananias. Those who look to the Holy Spirit for guidance find that
its instruction is given to all who believe in Christ, and they are drawn together often by the



direction of the inner voice, or by a dream, or by a vision. Paul needed help to restore his
sight. The brightness, or high potency, of Jesus' glorified presence had confused his
intellectual consciousness, and this brought about blindness. He
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needed the harmonious, peace-giving power of one who understood the inner life, and this
power was found in Ananias, a disciple living at Damascus. Ananias was receptive and
obedient; doubtless he had received this sort of guidance many times. From the text we
readily discern his spiritual harmony. He knew the reputation of Paul and protested against
meeting him, but the Lord explained the situation and assured him that it would be right for him
to go, and so it turned out to be.

MD 51/1.1 The high priest Ananias symbolizes a still different phase of character in man. He
represents the hypocrisy that inheres in the intellectual, religious, ruling mind in man when it is
governed by the letter of the word, outer forms, and ceremonies, instead of being given over to
real spiritual Truth.

MD 51/1.2 Anath, a'-nath (Heb.)--shouting; answering; oppressed; afflicted; humbled.

MD 51/1.3 Father of Shamgar, who was a judge of Israel (Judg. 3:31).

MD 51/1.4 Meta. The Spirit's response to the cry of the soul for deliverance from opposing
thoughts. The answer, in the case mentioned in Judges 3:31, came through the son of Anath,
Shamgar, "who smote of the Philistines six hundred men" and saved Israel. (The Philistines
are typical of lawless, rebellious thoughts.)

MD 51/1.5 Anathoth, an'-a-thoth (Heb.)--shoutings; answers; answers, i. e., to prayer; chants;
afflictions; poverty.

MD 51/1.6 A city in the allotment of Benjamin that was given over to the Levites (Josh. 21:18;
| Kings 2:26; Jer. 1:1).

MD 51/1.7 Meta. In Isaiah 10:30 we read, "O thou poor Anathoth !" This comment was
inspired by the Lord's having sent the Assyrians (reasonings and thoughts of the sense mind
plane that do not recognize Spirit) against Anathoth and other places in Israel because of their
sins.

MD 51/1.8 Solomon told Abiathar the priest, "Get thee to Anathoth, unto thine own fields; for
thou art worthy of death." Thus Abiathar was taken away from the high priesthood and was
sent to his own place. Abiathar represents a ruling religious belief that great and abundant
good

ANDRONICUS

comes from the recognition of God as Father and love (David) as king. (See ABIATHAR.) But
he was of the intellectual consciousness and was not founded consciously in the realm of
spiritual thought, whence the true priests come. Therefore he did not hold fast to Truth, but
took sides against Solomon (the consciousness of wisdom and peace); and so he was sent to
Anathoth, to his own fields. In other words, he fell from the abundance of rich thought to a
belief in trouble and lack (poverty, afflictions).

MD 51/2.1 Anathoth represents the negative side of answers to prayer: the working of the law
to fulfill thoughts of lack and of error rather than positive thoughts of good. The law works both
ways for us, according to the trend of our thinking. Our negative prayers (thoughts and acts
that tend to limitation and inharmony) are answered, as well as our positive prayers (thoughts
and words of wholeness and plenty).

MD 51/2.2 Andrew, an'-d rew (Gk.)--strong; a strong man; manly.

MD 51/2.3 A disciple of Jesus Christ, and brother of Simon Peter (Matt. 10:2).

MD 51/2.4 Meta. The strength of the mind (a strong man, manly) that is rejoiced greatly when
it finds the inexhaustible Source of all strength, and exclaims, "We have found the Messiah"
(John 1:41). Andrew symbolizes the strength, while Simon Peter symbolizes the faith capacity,
of the mind. When strength finds faith, and they are brothers consciously in the mind, a bond
of unity is established that carries one along, even though one may encounter the most
adverse experiences .



MD 51/2.5 Andronicus, an-dro-nl-cus (Gk.)--man of victory; conquering man; a conqueror.
MD 51/2.6 A kinsman of Paul's, and a fellow prisoner (Rom. 16:7) .

MD 51/2.7 Meta. Paul's statement that Andronicus was "of note among the apostles," and
was "in Christ before me," means that man was ideally perfect in the Christ mind from the
beginning, before he ever exercised his free will in a perverse way; also that he is inherently
perfect before his will is finally converted to Truth
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(Paul signifying here the converted will). Andronicus stands for knowledge of this Truth, a
knowledge that makes us "more than conquerors" in all things pertaining to our overcoming
error and our putting on Christ (man of victory).

MD 52/1.1 Anem, a'-nem (Heb.)--double fountain; two fountains; two springs.

MD 52/1.2 A Leuvitical city in the allotment of Issachar (I Chron. 6:73).

MD 52/1.3 Meta. A springing up of life and substance for both the spiritual and the seemingly
material phases of man's being (double fountain). Levites pertain to the mental and spiritual of
man; Issachar (bearing hire, reward, tribute) refers more to the earthly, or body
consciousness. His are "the hidden treasures of the sand,” substance (Deut. 33: 19; see Gen.
49:14, 15, also). A belief in separation is suggested (two fountains, two springs) as though the
body received its sustenance from an earthly or physical source while soul and spirit were
nourished from a different one. The truth is that there is but one life and one substance for the
whole man and for all creation; there is but one source of both the manifest an